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Οη δεκόζηνη-ειεύζεξνη ρώξνη, θνηλά αγαζά 

Έλα Πάξθν γηα όινπο ζην  Διιεληθό 

Δθδειώζεηο ζην Διιεληθό Πεξίπηεξν ζηελ 15ε Μπηελάιε Αξρηηεθηνληθήο ηεο Βελεηίαο 

Ζ ζπιινγηθή δηαρείξηζε ηεο θεηηλήο ειιεληθήο ζπκκεηνρήο ηνπ #ThisIsACo-op θηινδνμεί λα αθήζεη 
ην απνηύπωκά ηεο κε κηα ζεηξά ζπδεηήζεωλ, ζπλαληήζεωλ, εξγαζηεξίωλ θαη δξώκελωλ 
πξνζθαιώληαο ηελ θνηλωλία αιιά θαη ηελ δηεζλή αξρηηεθηνληθή θνηλόηεηα ηεο Μπηελάιε ζε ελεξγή 
ζπκκεηνρή θαη ζπλεξγαζία.   

΢ηελ Διιεληθή πφιε, έλα απφ ηα ζεκαληηθφηεξα δεηήκαηα είλαη ην κέιινλ ησλ δεκφζησλ 
ειεχζεξσλ ρψξσλ. Οη δεκφζηνη ειεχζεξνη ρψξνη αληαλαθινχλ ηελ θξίζε ηεο ειιεληθήο θνηλσλίαο: 
απνμέλσζε, έιιεηςε ζπιινγηθφηεηαο θαη πνιηηηζκνχ, θαηαλαισηηζκφο. Απνηεινχλ έλα ηδηφηππν 
noman‟s land. 

΢ηελ Διιάδα ηεο θξίζεο, νη πνιίηεο μαλααλαθαιχπηνπλ ηνλ δεκφζην ειεχζεξν ρψξν θαη ηνλ 
δηεθδηθνχλ σο θνηλσληθφ αγαζφ. Οκάδεο πνιηηψλ, πξσηνβνπιίεο γεηηνληάο, ηνπηθέο 
ζπιινγηθφηεηεο νηθεηνπνηνχληαη ην δεκφζην ρψξν θαη αλαπηχζζνπλ ηε δξάζε ηνπο ζε απηφλ. Μέζα 
απφ ζπιινγηθέο πξαθηηθέο αλαδεηθλχεηαη έλα πιήζνο δπλαηνηήησλ θαη πξννπηηθψλ γηα ην δεκφζην 
ρψξν πνπ βαζίδεηαη ζε έλα άιιν κνληέιν θνηλσληθψλ ζρέζεσλ, παξαγσγηθψλ δηαδηθαζηψλ θαη 
νξγάλσζεο ηνπ αζηηθνχ ρψξνπ. Έλα κνληέιν ζην νπνίν νη δεκφζηνη ειεχζεξνη ρψξνη είλαη θνηλφ 
αγαζφ. 

΢ηελ Διιάδα ηεο θξίζεο δηακνξθώζεθε ηα ηειεπηαία ρξόληα έλα «κέησπν» αληίζηαζεο ζηα 
ζρέδηα ηδησηηθνπνίεζεο, εθπνίεζεο θαη ππεξ-δόκεζεο δεκόζησλ ρώξσλ. Σν «Διιεληθό» 
απνηειεί ηνλ ηειεπηαίν κεγάιν δεκόζην, ειεύζεξν, αδόκεην ρώξν ηεο Αζήλαο θαη έλα από 
ηα ζεκαληηθόηεξα «κέησπα». 

Σν ζέκα ηεο πξφζθιεζεο ηεο θεηηλήο Μπηελάιε ζηε Βελεηία είλαη: “Reporting from the front” - 
“Αληαπφθξηζε απφ ην κέησπν”. Δπηζεκάλακε φηη ην “κέησπν” δελ είλαη έλα, αιιά πνιιά, κεηαμχ 
ησλ νπνίσλ θαη ε ππεξάζπηζε ησλ δεκφζησλ ρψξσλ απφ ηελ ηδησηηθνπνίεζε θαη ηελ 
εκπνξεπκαηνπνίεζε. Σν “κέησπν” ελάληηα ζηηο ηδησηηθνπνηήζεηο θαη ην μεπνχιεκα ηεο δεκφζηαο 
γεο θαη πεξηνπζίαο, είλαη έλα επξχηεξν-επξσπατθφ- δηεζλέο “κέησπν”.  

Με ηελ ζπκκεηνρή καο ζηελ Biennale, ζέινπκε λα πξνβάιινπκε ηελ ηδέα ηεο αληίζηαζεο 
ζην μεπνύιεκα ηνπ Διιεληθνύ, πνπ απνηειεί ηνλ πην ζεκαληηθό ειεύζεξν-δεκόζην ρώξν 
ηεο Αηηηθήο θαη ηαπηόρξνλα λα πξνβάιινπκε ηελ ελαιιαθηηθή καο πξόηαζε.  

Θεσξνχκε φηη ην Διιεληθφ πξέπεη ζηαδηαθά λα κεηαηξαπεί ζε έλα δεκφζην Μεηξνπνιηηηθφ Πάξθν 
πςεινχ πξάζηλνπ, κε επαλάρξεζε πθηζηάκελσλ θηηξίσλ γηα πνιηηηζηηθέο, αζιεηηθέο θαη ελ γέλεη 
θνηλσθειείο δξαζηεξηφηεηεο, αλνηρηφ ζηνπο θαηνίθνπο θαη ηνπο επηζθέπηεο ηεο Αηηηθήο, κε 
εμαζθαιηζκέλε ηελ ζπκκεηνρή ζηνλ θνξέα δηαρείξηζήο ηνπ ζπλεξγαηηθψλ δξάζεσλ θαη 
απηνδηαρεηξηδφκελσλ εγρεηξεκάησλ. 

Με βάζε ηα παξαπάλσ, ε «Οκάδα Αξρηηεθηόλσλ γηα ην Διιεληθό» δηνξγαλψλεη ζηα πιαίζηα 
ηεο ειιεληθήο ζπκκεηνρήο ζηελ 15ε Biennale Βελεηίαο  

δεκόζηα εθδήισζε ηελ 

Κπξηαθή 25 ΢επηεκβξίνπ 2016, 11 πκ- Διιεληθό Πεξίπηεξν - Giardini, Βελεηία 
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Public-open spaces as common goods 
A park for all at Hellinikon 
 
Context  
 
One of the most important issues of the Greek cities concerns the future of the public-open 
spaces. Collective practices adopted give rise to a wide range of potentialities and perspectives for 
the public space, based on an alternative model of social relations, production processes and 
spatial structures for the Greek cities, a model in which public-open spaces are considered a 
common good. In the context of the crisis “fronts” of resistance have been formed recently against 
the plans of privatization, disinvestment and over-building of public spaces. 
 
The site of the former airport of Hellinikon is the last big open-public space left in Athens and one 
of the most crucial “fronts”. The “front” against privatization and the selling-off of public land and 
ownership consists a wider European and global “front”. We intend to project this very resistance 
against the selling-off of the site of Hellinikon and to present an alternative proposal about it. We 
claim that the site of Hellinikon should be gradually converted into a public Metropolitan Park, 
reusing the existing buildings in-loco for cultural, sporting and social activities in general, a Park 
giving open access to all the inhabitants and visitors of Attica Region, a Park ensuring the 
opportunity for participation in management to cooperative groups and self-managed initiatives. 
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Info  

Ο ΢χιινγνο Αξρηηεθηφλσλ ηδξχζεθε ην 1922 ζηελ Αζήλα. ΢θνπφο ηνπ ΢πιιφγνπ είλαη ε ζπλέλσζε ησλ 
κειψλ ηνπ γηα ηελ αλάδεημε - πξνβνιή θαη δηαζθάιηζε ηεο αξρηηεθηνληθήο ζηελ Διιάδα, ε πξνζηαζία ησλ 
ζπκθεξφλησλ ησλ κειψλ ηνπ κέζα απφ ηηο επαγγεικαηηθέο δξαζηεξηφηεηεο. Ζ αλάδεημε ηεο δηαθεθξηκέλεο 
επαγγεικαηηθήο ηαπηφηεηαο ηνπ θιάδνπ θαη ε δηαζθάιηζε ησλ επαγγεικαηηθψλ δηθαησκάησλ ησλ 
αξρηηεθηφλσλ ζε ζπλδπαζκφ κε ηελ ηζρπξνπνίεζε ηεο παλειιαδηθήο δνκήο, απνηεινχλ ην πιαίζην δξάζεο 
ηνπ ΢πιιφγνπ. 

#ThisIsACo-op   /   www.thisisaco-op.gr/ 

Δζληθόο Δπίηξνπνο Γεληθή Γξακκαηεία Υσξηθνχ ΢ρεδηαζκνχ θαη Αζηηθνχ Πεξηβάιινληνο | Τπνπξγείν 

Πεξηβάιινληνο & Δλέξγεηαο  

Δπηκειεηήο ΢χιινγνο Γηπισκαηνχρσλ Αξρηηεθηφλσλ Αλσηάησλ ΢ρνιψλ - Παλειιήληα Έλσζε 

Αξρηηεθηφλσλ | ΢ΑΓΑ΢-ΠΔΑ  

www.thisisaco-op.gr / press.sadas.biennale@gmail.com 

Press & Communication for the Greek National Participation at the 15th International Architecture Exhibition 

GREECE / curator: Association of Greek Architects, SADAS-PEA  / press.sadas.biennale@gmail.com 
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Γεκόζηα εθδήισζε κε ζέκα: 

«Οη δεκόζηνη-ειεύζεξνη ρώξνη, θνηλά αγαζά - Έλα Πάξθν γηα όινπο ζην 

Διιεληθό» 

Κπξηαθή 25 ΢επηεκβξίνπ 2016, 11 π.κ 

Διιεληθό Πεξίπηεξν - Giardini, Βελεηία 

Πξόγξακκα 

΢ηαύξνο ΢ηαπξίδεο, Γξ. αξρηηέθησλ (Αλ. Καζεγεηήο, ΢ρνιή Αξρηηεθηόλσλ Μεραληθώλ ΔΜΠ) 

«Ο (δεκόζηνο) ρώξνο ωο θνηλό αγαζό» 

Πξνβνιή ηνπ 10ιεπηνπ βίληεν ηεο "Οκάδαο Αξρηηεθηφλσλ γηα ην Διιεληθφ" 

«Public-Free Spaces, Common Goods - A Park for All at Hellinikon» 

Άλλα Καξάπα Λαβαζά - Ναηάζζα Σζηξώλε, αξρηηέθηνλεο (Οκάδα Αξρηηεθηόλσλ γηα ην Διιεληθό) 

 «Ο δεκόζηνο ρώξνο ζηελ Διιάδα ζε θίλδπλν - Σν «κέηωπν» ηνπ Διιεληθνύ. 

Πξνβνιή ηνπ 5ιεπηνπ βίληεν / Power Point ηεο «Γεκνηηθήο ΢πλεξγαζίαο Διιεληθνχ-Αξγπξνχπνιεο» 

«΢ρέδην FOSTER: Μηα Ηδηωηηθή Πόιε ζην Διιεληθό» 

Κσλζηαληίλνο ΢αββίδεο - Πάλνο Σόηζηθαο, αξρηηέθηνλεο (Οκάδα Αξρηηεθηόλσλ γηα ην Διιεληθό) 

«Από ην „Γεκόζην‟ ζην „Κνηλό‟ : Ζ πεξίπηωζε ηνπ Διιεληθνύ» 

Αληώλεο Μανύλεο, αξρηηέθησλ (πξόεδξνο ΢πιιόγνπ Αξρηηεθηόλσλ, Σκήκα Αηηηθήο) 

«Ζ παξέκβαζε ηνπ ΢πιιόγνπ Αξρηηεθηόλωλ-Σκήκα Αηηηθήο γηα ην Διιεληθό»
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1. COMMON SPACE AS THRESHOLD SPACE: 

URBAN COMMONING IN STRUGGLES TO RE-APPROPRIATE PUBLIC SPACE 

Stavros Stavrides 

Common spaces and the urban order of the „city of enclaves‟. 

The city must be controlled and shaped by dominant power relations if it is to remain a crucial 
means for society‟s reproduction. But the city is not simply the result of spatiotemporal ordering in 
the same way that society is not simply the result of social ordering. Order, social or urban, is a 
project rather than an accomplished state. Therefore it is important that we locate the mechanisms 
through which the project of urban ordering is being shaped and implemented if we want to 
discover the forces that resist or overturn this ordering. Ordering mechanisms do not simply 
execute certain programmed functions but constitute complicated, self-regulating systems that 
interact with urban reality and „learn‟ from their mistakes. Urban ordering, the metropolis itself, is a 
process, a stake, much in the same way that dominant social relations need to be reproduced 
every day.  

Urban order is the impossible limit towards which practices of spatial classification and 
hierarchisation tend in order to ensure that the city produces those spatial relations that are 
necessary for capitalism‟s reproduction. Ordering mechanisms are not only meant to tame a 
complicated and highly differentiated form of human habitat (perhaps the most complicated one in 
human history so far), they are also, to use Foucault‟s bold term, „mechanisms of social 
normalisation‟. Foucault insists that normalisation is not simply the result of the legal system: 
„techniques of normalization develop from and  below a system of law, in its margins and may be 
even against it‟1.  
 
In terms of urban ordering, normalisation includes attempts to establish spatial relations that 
encourage social relations and forms of behaviour, which are meant to be repeatable, predictable 
and compatible with the taxonomy of the necessary social roles. Normalisation shapes human 
behaviour and may use space (as well as other means) to do so.  

Normalisation is a project and also a stake. It is not simply imposed on populations; it has to 
infiltrate every capillary of society in order to be effective. It has to be connected to words and acts 
that mould everydayness, but also to acts of dominant power that frame those everyday molecular 
practices. Normalisation is undoubtedly a project of domination, a project that seeks to mould 
society‟s subjects, and thus it has to be the result of a certain arrangement of power relations.  

Before the current economic crisis, the governing elites thought they had reached the capitalist 
heaven, where money magically begets money2. They imagined that they could at last do away 
with the obstacles to profit that labour creates. As the economic „bubbles‟ burst, the importance of 
mechanisms that bind people to dominant policies once again became evident. It is these policies 
that currently shape the normalisation project through their focus on two important targets. The 
first of these is to ensure that social bonds continue to treat individuals as economic subjects, as 
subjects whose behaviour and motives can be analysed, channelled, predicted and, ultimately, 
controlled by the use of economic parameters and measures alone. The second is to ensure that 
people continue to act and dream without participating in any form of connectedness or 
coordination with others that does not contribute to the creation of profit.  
Both targets are strongly connected to the hegemonic shaping of the contemporary metropolis. It 
is the control of this urban environment that aims to preserve our society‟s precarious balance by 
ensuring that people continue to act as selfish and obedient individuals. The powerful live and 

                                                           
1
 Michel Foucault, Security, Territory, Population: Lectures at the College de France, 1977-1978 (Basingstoke: Palgrave Macmillan, 2009), p. 56. 

2 Midnight Notes Collective, „Promissory Notes: From Crisis to Commons‟, 2009, <http://www.midnightnotes.org/Promissory%20Notes.pdf> 

[accessed 10 June 2014]. 
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work in fortified citadels. The rest are offered either the doubtful security of enclosed spaces of 
consumption and living, or are forced to work and spend their lives in areas circumscribed by 
sanitised urban zones. Urban ordering is therefore oriented towards the expansive urbanity of a 
„city of enclaves‟. Urban enclaves tend to be self-contained worlds in which specific forms of 
spatial ordering prevail3. Ordering is guaranteed by rules that apply only inside each enclave. A 
peculiar, site-specific sovereign power is thus established in urban enclaves in the form of an 
administrative apparatus that imposes obligations and patterns of behaviour, and therefore defines 
the characteristics of the enclave‟s inhabitants.  

Specific rules are applied in the ordering of a large department store, in the way one enters a bank 
or a corporate tower, and in the layout and use of a shopping mall or a huge sports stadium. 
Urban islands may be huge building complexes, like the ones described above, but also whole 
neighbourhoods, as in the case of so-called „gated communities‟. Spatial ordering is connected 
with behaviour normalisation in all cases. Normalisation is explicitly or implicitly performed through 
the enforcement of regulations, which often present themselves as purely innocent management 
decisions. The contemporary metropolis is „an archipelago of “normalized enclosures”‟4.  

Immersed in their everyday, enclave-defined lives, people tend to accept each enclave‟s rules of 
use as an indisputable normality. They even understand these rules of use as the functional 
decrees of well-intentioned authorities. They abandon themselves to the promises of those rules, 
which guarantee what law is supposed to guarantee: protection. People learn to abandon their 
rights in exchange for this protection. And, of course, protection (from whatever the authorities 
present to people as a threat) is the deepest and most consistent alibi used to make rules seem 
„natural‟5.  

Yet urban ordering and the corresponding normalisation policies do not go unchallenged. Actually, 
a widespread – albeit latent – loss of faith in this society‟s promises has triggered various forms of 
disobedience and resistance. Normalisation remains a contested and precarious project in a 
period of crisis with no apparent way out. Emergent new forms of resistance are importantly 
connected to acts that shape urban space in order to create new social bonds and build forms of 
collective struggle and survival.  

Practices of this kind lead to collective experiences that reclaim the city as a potentially liberating 
environment and reshape crucial questions that characterise emancipatory politics. In this context, 
the city becomes not only the setting but also the means to collectively experiment with possible 
alternative forms of social organisation. Moreover, the sharing of space becomes a crucially 
important stake, both as a means of experimenting and as one of the goals of such experiments.  

Common spaces are those spaces produced by people in their effort to establish a common world 
that houses, supports and expresses the community they participate in. Therefore, common 
spaces should be distinguished from both public spaces and private ones. Public spaces are 
primarily created by a specific authority (local, regional or state), which controls them and 
establishes the rules under which people may use them. Private spaces belong to and are 
controlled by specific individuals or economic entities that have the right to establish the conditions 
under which others may use them.  

David Harvey offers a dense synopsis of the discussion concerning the nature of commons in 
general and common space in particular. He insists that the common is not „a particular kind of 
thing‟ but „an unstable and malleable social relation between a particular self-defined social group 
and those aspects of its actually existing or yet-to-be-created social and/or physical environment 
deemed crucial to its life and livelihood‟6. Thus common space can be considered as a relation 

                                                           
3 Peter Marcuse and Ronald van Kempen, eds., Of States and Cities. The Partitioning of Urban Space, by (Oxford: Oxford University Press, 2002); 

Rowland Atkinson and Sarah Blandy, „Introduction: International Perspectives on the New Enclavism and the Rise of Gated Communities‟, in 
Housing Studies 20, 2 (2007), pp.177-86; or Stephen Graham and Simon Marvin, Splintering Urbanism (London: Routledge, 2001). 

4 Edward Soja, Postmetropolis. Critical Studies of Cities and Regions (Malden: Blackwell, 2000), p. 299. 
5 Maurice Godelier, The Mental and the Material (London: Verso, 2011), pp. 160-1. 
6 David Harvey, Rebel Cities: From the Right to the City to The Urban Revolution (London: Verso, 2012), p. 73. 
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between a social group and its effort to define a world that is shared by its members. By its very 
conception, such a world can be stable and well defined, completely separate from what is kept 
outside and from „outsiders‟. This is indeed the kind of world that can be contained in an urban 
enclave: enclaves can be secluded common worlds, as in the case of a favela, or a gated 
community.  

However, common space can also be a porous world, always in the making, if we consider the 
relation that defines it as dynamic, both in terms of the formation of its corresponding group or 
community and the characteristics of the common world itself. Jacques Rancière revealingly re-
theorises community through the notion of „common world‟. This world, according to him, is more 
than a „shared ethos‟ and a „shared adobe‟. It „is always a polemical distribution of modes of being 
and “occupations” in a space of possibilities‟7.  

Consequently, common space may be shaped through the practices of an emerging and not 
necessarily homogeneous community that does not simply try to secure its reproduction but also 
attempts to enrich its exchanges with other communities as well as those between its members. 
Common space may take the form of a meeting ground, an area in which „expansive circuits of 
encounter‟ intersect8. Through acts of establishing common spaces, the discrimination and barriers 
that characterise the enclave urbanity may be countered.  

In the prospect of re-appropriating the city, common spaces are the spatial nodes through which 
the metropolis once again becomes the site of politics, if by politics we mean an open process 
through which the dominant forms of living together are questioned and potentially transformed. 
The following is a description of the collective experience of re-appropriating the metropolis by a 
group that almost ignited Gezi Park occupation in Istanbul, Turkey, in their struggle to defend a 
park that was to be destroyed by the government‟s plans. „The struggle for Gezi Park and Taksim 
Square set a new definition of what public space means. Reclaiming Taksim has shattered AKP‟s 
[governing party] hegemony in deciding what a square is supposed to mean for us citizens, 
because Taksim is now what the Resistance wants it to mean: our public square‟9. Interestingly, 
the group‟s name translates as „Our Commons‟.  

The prevailing experiences of urban enclosures, and the dominant vision of recognisable, identity-
imposing enclaves, colonise the thought and actions of those who attempt to reclaim politics. We 
need to abandon a view that fantasises about uncontaminated enclaves of emancipation10. 

Threshold experience and the threshold metaphor offer a counter-example to the dominant 
enclave city11. Rather than perpetuating an image of such a city as an archipelago of enclave-
islands, we need to create spaces that inventively threaten this peculiar urban order by overturning 
dominant taxonomies of spaces and life types. Spaces-as-thresholds acquire a dubious, perhaps 
precarious, but also virus-like existence: they become active catalysts in processes of re-
appropriating the city as commons.  

Thresholds may appear to be mere boundaries that separate an inside from an outside, as in a 
door‟s threshold, but this act of separation is always and simultaneously an act of connection. 
Thresholds create the conditions of entrance and exit; thresholds prolong, manipulate and give 
meaning to an act of passage. This is why thresholds have been marked in many societies by 
rituals that attempt to control the inherent potentialities of crossing. Guardian gods or spirits dwell 
at thresholds because the act of passage is already an act that creates a potential connection  

  

                                                           
7 Jacques Rancière, The Politics of Aesthetics (London: Continuum, 2006), p. 42. 
8 Michael Hardt and Antonio Negri, Commonwealth (Cambridge, MA: Harvard University Press, 2009), p. 254. 
9 Müştereklerimiz, „Today We Are All Someone New‟ (2013), <http://www.opendemocracy. net/m%C3%BC%C5%9Ftereklerimiz/today-we-are-all-

someone-new> [accessed 10 June 2014]. 
10 Stavros Stavrides, „Espacialidades de Emancipación y “la Ciudad de Umbrales”‟, in Pensar a Contrapelo. Movimientos Sociales y Reflexión 

Crítica, ed. by John Holloway, F. Matamoros and S. Tischler (Buenos Aires: Herramienta, 2013), p. 53; and Antonio Negri, „On Rem Koolhaas‟, in 
Radical Philosophy 154 (2009), p. 50. 

11 Stavros Stavrides, Towards the City of Thresholds (Trento: Professionaldreamers, 2010). 
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between an inside and an outside. Entering may be taken as an intrusion, and exiting may convey the stigma 

of ostracism.  

Thresholds acquire symbolic meaning and are often shaped in ways that express and corroborate 
this meaning. Societies construct thresholds as spatial artifices that regulate, symbolically and 
actually, practices of crossing, practices of bridging different worlds. And these practices may be 
socially beneficial or harmful. Societies also use the image and the emblematic experience of 
thresholds to metaphorically ascribe meaning to changes of social status that periodically and 
necessarily happen to their members. Passing from childhood to adolescence, from single to 
married life, from life to death, from apprenticeship to the status of the professional, from trainee to 
warrior, and so on, are cases of supervised social transformations that mould individuals. 
Societies often understand these changes as the crossing of thresholds: initiation procedures 
guarantee a socially „safe‟ crossing by directing neophytes to the „other‟ side12.  

As the anthropologist Victor Turner has observed, threshold crossing contains an inherent 
transforming potential that is not necessarily bound to the rules of social reproduction. People on 
the threshold experience the potentiality of change because during the period of their stay on the 
threshold a peculiar experience occurs, the experience of „communitas‟13. People who have lost 
their previous social identity but have not yet acquired a new one linger on the threshold of change 
„betwixt and between‟, almost reduced to the common characteristics shared by all humans14. 

Social differentiation may appear quite arbitrary during such an experience. A kind of equalising 
potentiality seems to dwell on thresholds. Liminality, the spatiotemporal quality of threshold 
experience, is a condition that gives people the opportunity to share a common world-in-the-
making, in which differences appear as pre-social or even anti-social15.  

Initiation threshold spaces are defined through the ritual practices that bring them into existence. 
Such threshold spaces are under society‟s surveillance and any form of „communitas‟ is carefully 
limited to an ephemeral initiatory existence. However, in thresholds that give space to and shape 
institutions of expanding commoning, „communitas‟ is experienced as an always-in-the-making 
community of participating commoners. Rather than experiencing the potentialities of equality by 
being ritually reduced to a common zero degree of humanness (as do the initiated in rites of 
passage), through their acts the people involved construct a community of equals because they 
choose to define at least part of their life autonomously and in common. Emergent communities of 
creators and users of city space: is this not a prospect that would transform city space into 
common space, into space-as-commons?  

For commoning to remain a force that produces forms of cooperation through sharing, it has to be 
a process that oversteps the boundaries of any established community, even if this community 
aspires to be an egalitarian and anti-authoritarian one. Emerging subjects of commoning actions 
transform themselves by always being open to „newcomers‟ and by becoming newcomers 
themselves16. In the process of expanding commoning, which directly defies capitalist society‟s 
enclosures, thresholds may become both the image and the setting of emancipating experiences 
of sharing. Thresholds are potential socio-spatial „artifices of equality‟17.  

                                                           
12 Arnold Van Gennep, The Rites of Passage (London: Routledge and Kegan Paul, 1960), pp. 15-25. 
13 Victor Turner, The Ritual Process (Ithaca: Cornell University Press, 1977), pp. 96-7. 
14 Ibid., p. 95. 
15 Victor Turner, The Ritual Process (1977); and Victor Turner, Dramas, Fields, and Metaphors: Symbolic Action in Human Society (Ithaca: Cornell 

University Press, 1974), p. 197. 
16 Jacques Rancière, Dissensus: On Politics and Aesthetics (London: Continuum, 2010), pp. 59-60. 
17 Ibid., p. 92. 
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Institutions of expanding commoning?  

This is where the problem of the „institutions of commoning‟ arises18. By its very constitution as a 
tool of social organisation, an institution tends to circumscribe a community as a closed world of 
predictable and repeatable social practices. Thus, institutions of commoning may also be 
employed to define specific commoning practices, and the corresponding community of 
commoners be considered as a closed, self-reproducing world. But this may – and often does – 
lead to forms of enclosure19.  

For commoning practices to become important pre-figurations of an emancipated society, 
commoning has to remain a collective struggle to re-appropriate and transform a society‟s 
common wealth by continually expanding the network of sharing and collaboration20. Although 
collective experiences such as those of Syntagma Square‟s self-managed tent city (one of the 
many instances of the recent occupied squares movement that includes the European „indignant 
citizens‟, the Arab Spring and the Occupy movement) may represent an inspiring example of a 
culture based on equality, solidarity and collective inventiveness, the exemplary power of the 
corresponding common spaces persists only when they remain „infectious‟, osmotic and capable 
of extending egalitarian values and practices outside their boundaries. Central squares became 
important for the recent occupy movements because they had the capacity to become crucial 
nodes in a developing network of neighbourhoods and cities. It was police attacks and 
authoritarian government policies that tried to limit the metastatic character of those common 
spaces by forcing the occupiers to barricade themselves in defence. Spatial porosity, however, 
was restored every time people were left to develop their inventive and spreading miniature cities: 
micro-squares within a reclaimed public square21.  

Dominant institutions legitimise inequality, distinguishing between those who know and those who 
do not, between those who can take decisions and those who must execute them, between those 
who have specific rights and those who are deprived of them. Thus, dominant institutions that 
focus on the production and uses of public space are essentially forms of authorisation that stem 
from certain authorities and aim at directing the behaviour of public space users22.  

It is undeniable that there also exist dominant institutions that seem to be grounded in an abstract 
equality: real people with differentiated characteristics, needs and dreams are reduced to 
neutralised subjects with abstract rights. Thus, in public space, general rules apply to 
homogenised users, ones who can have access to a specific place at specific hours of the day 
and under specific conditions (including the use of discreet or conspicuous surveillance).  

In spite of their different roles in social normalisation, both types of dominant institutions classify 
and predict types of behaviour and deal with only those differences that are fixed and perpetuated 
through the classifications they establish. There are obviously differences in terms of content: an 
institution that aims at guaranteeing a certain form of equality (no matter how abstract) is different 
from an institution that openly imposes discrimination.  

Institutions of expanding commoning explicitly differ from dominant institutions (institutions of 
domination) as well as from those institutions which articulate practices „enclosed‟ commoning. 
This makes them potentially different „social artifices‟, which are oriented towards creating different 
social bonds. 

                                                           
18 Gigi Roggero, „Five Theses on the Common‟, in Rethinking Marxism, 22, 3 (2010), pp. 357-73, (p. 369). 
19 Massimo De Angelis and Stavros Stavrides, „Beyond Markets or States: Commoning as Collective Practice (a public interview)‟, in An Architektur 

23 (2010), pp. 3-27, (p. 12). Also available at < http://www.e-flux. com/journal/view/150)> 
20 Michael Hardt and Antonio Negri, Commonwealth, pp. 251-3. 
21 Stavros Stavrides, „Squares in Movement‟; and Zeinad Abul-Magd, „Occupying Tahrir Square: The Myths and the Realities of the Egyptian 

Revolution‟, in South Atlantic Quarterly, 111, 3 (Summer 2012), pp. 585-96; Jeffrey C. Alexander, Performative Revolution in Egypt: An Essay in 
Cultural Power (London: Bloomsbury Academic, 2012). 

22 Stavros Stavrides, „Squares in Movement‟, p. 589. 



15 
 

Three essential qualities characterise institutions of expanding commoning. Firstly, institutions of 
this kind establish the basis of comparisons between different subjects of action and also between 
different practices. Subjects of action and practices themselves become comparable and relevant: 
what is at stake is to invent forms of collaboration based not on homogenisation but on 
multiplicity23. Instead of maintaining or creating distances between different subjects and practices 
(within a rigid taxonomy), institutions of this kind encourage differences to meet, to mutually 
expose themselves, and to create grounds of mutual awareness. Mere coexistence does not 
capture the potentiality of comparison. Differences mean something because they can be 
compared. Differences are relative and relational.  

Let us consider an example: in the case of the occupied Navarinou Park in Athens (a parking lot 
converted into a lively urban square and garden through a neighbourhood initiative), people could 
have created distinct working groups with participation based on each one‟s knowledge and 
abilities. This, however, would latently reproduce a role taxonomy derived from the „innocent 
obviousness‟ of existing differences. As a young architect who participated in the park‟s assembly 
recalls: „People involved felt that they had to reposition themselves outside of their normal position 
and profession.24‟ Even in her areas of expertise, she was careful to express her opinion „as one 
opinion among others, and not as the expert‟s opinion‟25. What makes Navarinou Park an 
experiment in common space creation is that any form of work and cooperation is implicitly or 
explicitly an act of collective self-regulation and self-management. Collecting garbage can become 
a test in such a prospect, as can also be a discussion regarding direct democracy in the park‟s 
assembly. The rules established by the assembly formed institutions of commoning, as did the 
rules that established a rotation of duties (as in the collection of garbage). Institutions of expanding 
commoning need to be flexible because „newcomers‟ need to be included in them without being 
forced to enter a pre-existing taxonomy of roles. Comparability is the motor force of expanding 
commoning.  

However, comparability is not enough. Institutions of commoning need to offer opportunities as 
well as tools for translating differences between views, between actions and between 
subjectivities. If comparability is based on the necessary and constitutive recognition of 
differences, translatability creates the ground for negotiations between differences without 
reducing them to common denominators. „An emancipated community is a community of narrators 
and translators.26‟ Obviously, this is quite difficult since dominant taxonomies tend to block the 
processes of establishing any socially recognisable common ground that is not based on the 
predominance of the ruling elites. Translation seeks correspondences, but it cannot and does not 
aspire to establish an absolute, unobstructed mirroring of one language with another. An institution 
does – or should do – the same, thus keeping alive the expanding potentiality of commoning. 
Indeed, „the common is always organized in translation‟27. Expanding commoning does not expand 
according to pre-existing patterns; it literally invents itself. Translation is this inherent inventiveness 
of commoning, which constantly opens new fields and new opportunities for the creation of a 
common world always-in-the-making.  

Another example from Navarinou Park that may seem trivial, but which is not, concerns schoolchil-
dren from the nearby public elementary school, who were invited to participate in the activities of 
the park yet were not treated as simply potential users of the park. They were encouraged to leave 
their mark on the park by planting their own small garden, by participating in the construction of 
colourful benches with broken ceramic tiles, and by organising their own small events in the self-
constructed outdoor theatre. What passes unnoticed in these experiments is that inviting 
schoolchildren (or any newcomer) to get involved poses problems of translation. What do children  

                                                           
23 Michael Hardt and Antonio Negri, Multitude (London: Hamish Hamilton, 2005), pp. 348-9. 
24 „On the Commons‟, in An Architektur, 23 (2010), pp. 3-27, (p. 5). 
25 Ibid. 
26 Jacques Rancière, The Emancipated Spectator (London: Verso, 2009), pp. 17-22, (p. 20). 
27 Gigi Roggero, „Five Theses on the Common‟, p. 368. 
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discover, express or ask for by participating? How can their aspirations be dealt with without simply using 

them as fuel for the initiative’s engine?  

A third characteristic of institutions of expanding commoning has very deep roots in the history of 
human societies. Social anthropologists have thoroughly documented the existence of 
mechanisms in certain societies that prevent or discourage the accumulation of power. Depending 
on the case, these mechanisms are focused on the equal distribution of collected food, the ritual 
destruction of wealth, the symbolic sacrifice of leaders, carnivalistic role reversals, etc.  

If institutions of commoning are meant to be able to support a constant opening of the circles of 
commoning, they need to sustain mechanisms of control over any potential accumulation of 
power, either by individuals or by specific groups. If sharing is to be the guiding principle of self-
management practices, then the sharing of power is simultaneously the precondition for egalitarian 
sharing and its ultimate target. Egalitarian sharing, which needs to be able to include newcomers, 
has to be encouraged by an ever-expanding network of self-governance institutions. Such 
institutions can really be „open‟ and „perpetually in flux‟, but in very specific ways connected to the 
practices of expanding commoning28. Power is first and foremost the power to decide. If, however, 
the power to decide is distributed equally through mechanisms of participation, then this power 
ceases to give certain people the opportunity (whether legitimised or not) to impose their will on 
others.  

Raúl Zibechi has carefully studied the mechanisms used by the struggling communities in El Alto, 
Bolivia, observing how specific communities chose to „disperse power‟ rather than build institutions 
that reproduce centers of power accumulation29. He describes how a continuous dialectic between 
centralised, open assembly decisions and dispersed initiatives of action by smaller groups keeps a 
struggling community alive, inventive and open to the contribution of each and everyone. Although 
he chooses to see these practices as non- institutional or non-institutionalised, a wider 
interpretation of institutions, such as the one employed so far in this text, may consider the 
practices of El Alto‟s  „commoners‟ as open institutions of commoning explicitly targeted at the 
elimination of institutionalised power centers. We could even transform his remark on 
communities-in-the-making to a bold definition of institutions of expanding commoning. He says: 
„Community does not merely exist, it is made. It is not an institution, not even an organization, but 
a way to make links between people30. Perhaps it is institutions of expanding commoning that 
make egalitarian links between people, thus producing an open community.  

In the recent Occupy movement, as well as in many other forms of direct democracy that were 
tested in neighbourhood initiatives, an open assembly explicitly tried to establish equality in terms 
of decision-making. Everyone had the right to participate. In many cases, decision-making was not 
based on voting but on consensus reached through extended, and sometimes exhaustive, debate. 
To establish equality of opinions is a difficult process. It depends on who is willing to participate, 
the importance of the decision, how decisions are linked to specific tasks, and who chooses to 
assume the burden. Moreover, a further important issue is how a person forms an opinion. How is 
this influenced by access to knowledge, education and experience? What role do physical abilities 
play? Frequently, perceived advantages in all these areas latently legitimise certain opinions as 
superior to others. How does one treat the opinion of somebody who rarely participates in the 
everyday hard work of maintaining a common space? And do those who participate more 
frequently have the right to decide against the opinions of others?  

The main argument put forward for accepting forms of concentrated power by participants involved 
in a movement is efficiency. Quick and coherent decisions, they say, need to be taken by 
representatives, who, of course, should be elected democratically. Yet the experience of the 

                                                           
28 Michael Hardt and Antonio Negri, Commonwealth, pp. 358-9. 
29 Raúl Zibechi, Autonomías y emancipaciones: América Latina en movimiento, (Lima: Programa Democracia y Transformación Global and Fondo 

Editorial de la Facultad de Ciencias Sociales, Unidad de Post Grado, UNMSM, 2007); and Raúl Zibechi, Dispersing Power: Social Movements as 
Anti-State Forces (Oakland: AK Press, 2010). 

30 Raúl Zibechi, Dispersing Power, p. 14. 
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Squares movement has shown that an obstinate insistence on direct democracy can also create coherent 

decisions (decisions that do not constantly change the targets or the framework) and an efficient distribu-

tion of collectively agreed upon tasks. The Spanish 15M movement, for example, was organised on the 

basis of daily open assemblies that voted on proposals formulated by thematic commissions, which had 

titles such as ‘power’, ‘action’, ‘coordination’, ‘logistics’, and so on31. Of course, institutions of expanding 

commoning have to deal with difficulties arising from a change in scale. This is a very wel l known problem 

of direct democracy. If, however, power dispersion remains a guiding principle and is established through 

institutions that give form to a decentring/re-centring dialectic, then questions of scale become questions 

focused on the organisation of different levels of participation. 

 Zapatista autonomous municipalities and Juntas de Buen Gobierno offer a relevant, very 
interesting and inspiring example. As is well known, Zapatistas never chose to base their 
emancipating struggle on indigenous Maya fundamentalism. They chose neither to accept the 
reality of self-referential traditional societies excluded from Mexican civil society, nor to struggle for 
an independent Maya state32. For Zapatistas, autonomy meant self-governance of Zapatista 
communities and the creation of a second level of autonomous institutions, which would inter-
connect and coordinate community decisions and activities through the Juntas de Buen Gobierno. 
Zapatistas attempt to limit the possibilities of an accumulation of power to community representa-
tives by insisting on a rotation in „government‟ duties (with very short rotation cycles). This may 
limit efficiency, if efficiency is measured by managerial standards, but it effectively educates all the 
people in community self-governance33.  

Comparability and translation form potential links between strangers and therefore create 
possibilities for exchanges between them. Egalitarian sharing can support a continually expanding 
network of exchanges that is open to newcomers. What these three characteristics of emergent, 
open institutions of commoning establish is forms of sharing that defy enclosure and consider 
equality both as a presupposition for collaboration and a promise for a just society.  

There is perhaps one more social relation that expands and also transforms egalitarian sharing: 
the gift. Most anthropological approaches demonstrate that gift exchanges are based on explicit or 
latent obligations that enforce (or euphemise) asymmetries of power34. There can be, however, 
forms of offering that essentially transgress self- or group-centered calculations and possibly hint 
towards different forms of togetherness and solidarity. In conditions of harsh inequality (including 
differentiated access to knowledge and poorly developed individual abilities due to class barriers), 
commoners of expanding commoning should realise that they often need to offer more than they 
expect to receive, to speak less and hear more from those who are not privileged speakers, and to 
contribute to common tasks without demanding an equivalence among the individual offers35.  

Protest camps in many parts of the world were actually sites of commoning practices that encour-
aged the giving of gifts. In the occupied Tahrir Square in Cairo, for example, offering food was part 
of a process that extended socially important habits of hospitality, usually connecting the realm of 
the family house to the appropriated public space. Maybe this is an essential part of the process of 
converting an occupied square or protest camp into a collectively crafted home36. Food offerings 
thus contributed to forms of sharing across space that „enable alternative forms of circulation and 
distribution, and encourage forms of relationality different from capitalism (in both its welfare and 

                                                           
31 Neil Hughes, „“Young People Took to the Streets and All of a Sudden All of the Political Parties Got Old”, The 15M Movement in Spain‟, in Social 

Movement Studies 10, 4 (2011), pp. 407-13, (p. 412). 
32 Stavros Stavrides, Towards the City of Thresholds, p. 121. 
33 Ibid., pp. 126-7. 
34 Marcel Mauss, The Gift: Forms and Functions of Exchange in Archaic Societies (New York: W. W. Norton, 1967); Maurice Godelier, The Enigma 

of the Gift, (Cambridge, MA: Polity Press, 1999); or Nicolas Peterson, „Demand Sharing: Reciprocity and the Pressure for Generosity among 
Foragers‟, in American Anthropologist 95, 4 (1993), pp. 860-74. 

35 Massimo De Angelis and Stavros Stavrides, „Beyond Markets or States‟, p. 23. 
36 Anna Feigenbaum, F. Frenzel, and P. McCurdy, Protest Camps (London: Zed Books, 2013), p. 43; and Jeffrey Alexander, Performative 

Revolution in Egypt, p. 58. 
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neoliberal renditions)‟37. Solidarity is both a prerequisite of egalitarian sharing and a set of 
practices that creates equality through offering.  

Perhaps what the collective experiments with space commoning during this crisis modestly 
suggest is the possibility of reclaiming the city as a collective work of art38. To devise common 
spaces means something much more than to succeed in re-appropriating small pieces of still 
available open space. It means, explicitly or implicitly – sometimes fully consciously, sometimes 
not – to discover the power to create new, ambiguous, possibly contradictory, but always open 
institutions of commoning. Space, actual physical space, but also metaphorical, imaginary space, 
becomes not only the ground that is necessary in order to see those institutions function, but also 
the space that shapes institutions of commoning and is shaped by them.  

Threshold spatiality may host and express practices of commoning that are not contained in 
secluded worlds shared by secluded communities of commoners. The porosity of threshold 
boundaries permits acts of sharing to expand the circles of commoning through comparison and 
translation. However, thresholds do not simply permit. They explicitly symbolise the potentiality of 
sharing by establishing intermediary areas of crossing, by opening inside to outside. As 
mechanisms that regulate and give meaning to acts of passage, thresholds can become powerful 
tools in the construction of institutions of expanding commoning39.  

In the contemporary capitalist city, people have to invent forms of life in order to survive. To help 
release the power of doing that capitalism continuously captures and traps in its mechanisms, we 
need to participate in the creation of spaces and institutions of expanding commoning40. If 
autonomy has any meaning as an anti-capitalist venture, then it must be constructed in, against 
and beyond the metropolis by overturning the dominant taxonomies of urban spaces as well as the 
dominant taxonomies of political actions.   

                                                           
37 Amira Mittermaier, „Bread Freedom, Social Justice: The Egyptian Uprising and a Sufi Khidma‟, in Cultural Anthropology, 29, 1 (2014), pp. 54-79, 

(p. 73). 
38 Henri Lefebvre, Writings on Cities (Oxford: Blackwell, 1996), p. 174. 
39 Stavros Stavrides, „Open Space Appropriations and the Potentialities of a “City of Thresholds”‟, in Terrain Vague: Interstices at the Edge of Pale, 

ed. by Manuela Mariani and Patrick Barron (New York: Routledge, 2014), pp. 57-8. 
40 John Holloway, Crack Capitalism (London: Pluto Press, 2010), pp. 246-7. 
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2. Ο ΓΗΜΟ΢ΙΟ΢ ΥΩΡΟ΢ ΢ΣΗΝ ΔΛΛΑΓΑ ΢Δ ΚΙΝΓΤΝΟ - ΣΟ «ΜΔΣΩΠΟ» ΣΟΤ ΔΛΛΗΝΙΚΟΤ 

Φεξελίθε Βαηαβάιε - Άλλα Καξάπα-Λαβαζά - Ναηάζζα Σζηξώλε  

«Οκάδα Αξρηηεθηόλσλ γηα ην Διιεληθό»  

 

Σν ζέκα ησλ ειεχζεξσλ δεκφζησλ ρψξσλ είλαη θνηλσληθφ θαη πνιηηηθφ. Οη δεκφζηνη ρψξνη θαη ε 
ρξήζε ηνπο αληηθαηνπηξίδνπλ ηηο θνηλσληθέο ζρέζεηο, ηνλ πνιηηηζκφ, ηελ νηθνλνκία, θαη έρνπλ 
ζρέζε κε ηε δεκνθξαηία, γηαηί είλαη νη ρψξνη ζηνπο νπνίνπο νη πνιίηεο είλαη ίζνη.  

Γπζηπρψο ε άλαξρε, ρσξίο ζρέδην αλάπηπμε ησλ ειιεληθψλ πφιεσλ θαη ε απνπζία πνιενδνκηθνχ 
ζρεδηαζκνχ, δελ επέηξεςαλ ηε εμαζθάιηζε επαξθψλ ειεχζεξσλ δεκφζησλ ρψξσλ ζηηο ειιεληθέο 
πφιεηο. Καη επεηδή ε θνηλσληθή θξίζε θαη ε θξίζε αμηψλ ηεο Διιάδαο αληαλαθιάηαη ζηνπο 
ειεχζεξνπο δεκφζηνπο ρψξνπο ηεο, ε κνξθή θαη ε ρξήζε ηνπο απνηππψλνπλ ζπλήζσο ηελ 
απνμέλσζε, ηελ έιιεηςε ζπιινγηθφηεηαο, παηδείαο θαη πνιηηηζκνχ, θαζψο θαη ηνλ θαηαλαισηηζκφ 
ηεο θνηλσλίαο καο. 

΢ηελ Διιάδα, νη ειεχζεξνη δεκφζηνη ρψξνη έθηαζαλ λα απνηεινχλ έλα ηδηφηππν no man‟s land. Αληί 
λα αλήθνπλ δειαδή ζε φινπο ηνπο πνιίηεο, δελ αλήθαλ ζε θαλέλαλ. Οη Έιιελεο θξφληηδαλ πάληα 
ππέξκεηξα κφλν ηνλ ηδησηηθφ ηνπο ρψξν θαη ε θαηαπάηεζε δεκφζηνπ ρψξνπ είλαη ζπρλφ 
θαηλφκελν. 

Καη ελψ θάπνηε ηα παηδηά έπαηδαλ θχξηα ζην δξφκν, ηελ πιαηεία, ηελ αιάλα, ηα ηειεπηαία ρξφληα ηα 
παηδηά καο έκαζαλ λα παίδνπλ, λα αζινχληαη θαη λα δηαζθεδάδνπλ ζε παηδφηνπνπο, γπκλαζηήξηα, 
Internet café, bowling, νξγαλσκέλεο πιαδ, θαθεηέξηεο θαη θαζηθνπληάδηθα θαη έθηαζαλ λα 
πξνηηκνχλ ηνπο θιηκαηηδφκελνπο ρψξνπο ησλ mall θαη ησλ multiplex.  

Οη πιαηείεο θαη ηα πάξθα ιείπνπλ ινηπφλ απφ ηηο ειιεληθέο πφιεηο. Κπξίαξρνο ειεχζεξνο ρψξνο 
είλαη ν δξφκνο. Ζ θίλεζε ησλ νρεκάησλ ζεσξείηαη ζεκαληηθφηεξε απφ ηελ θίλεζε ησλ αλζξψπσλ! 
Σα πεδνδξφκηα, νη πεδφδξνκνη, νη πνδειαηφδξνκνη, νη ιεσθνξεηφδξνκνη θαη νη ΛΔΑ, θαηαθιχδνληαη 
θαη απηνί παξάλνκα απφ ηα ΗΥ.  

Σν θξάηνο, δπζηπρψο, αληί λα εμαζθαιίδεη απηνχο ηνπο αλαγθαίνπο γηα ηνπο πνιίηεο ειεχζεξνπο 
ρψξνπο θαη ρψξνπο πξάζηλνπ, αθήλεη ηνπο ειάρηζηνπο πθηζηάκελνπο ειεχζεξνπο ρψξνπο ρσξίο 
θξνληίδα θαη ζπληήξεζε ή πξνσζεί ηελ –κφληκε ή πξνζσξηλή- εθρψξεζή ηνπο ζε ηδηψηεο γηα 
εθκεηάιιεπζε.  

Ζ έιιεηςε θαη ε απαμίσζε ηνπ ειεχζεξνπ δεκφζηνπ ρψξνπ ζηελ Διιάδα είλαη αίηην πνιιψλ 
πξνβιεκάησλ: 

 Αηζζεηηθψλ: Οη πνηφηεηα ησλ ειεχζεξσλ δεκφζησλ ρψξσλ (πάξθα, πιαηείεο θιπ) είλαη πνιχ 
ρακειή. Οη ρψξνη απηνί είλαη ζπλήζσο ζιηβεξνί, βξψκηθνη θαη αζπληήξεηνη, κε θαηεζηξακκέλν 
αζηηθφ εμνπιηζκφ, ζηεγλά ζηληξηβάληα, ειιηπή θσηηζκφ, ιίγν θαη θαρεθηηθφ πξάζηλν.  

 Πεξηβαιινληηθψλ: Απμεκέλνη ξχπνη, ζεξκηθέο λεζίδεο θαη πιεκκχξεο ζηηο πφιεηο. Αχμεζε ηεο 
ρξήζεο ελεξγνβφξσλ θιηκαηηζηηθψλ.  

 Τγείαο: Ζ έιιεηςε ρψξσλ πξάζηλνπ ππνβαζκίδεη ην πεξηβάιινλ ηεο πφιεο θαη επηβαξχλεη ηελ 
πγεία ησλ πνιηηψλ. ΢ηελ Αηηηθή, πεξίπνπ 5.500 εηζαγσγέο ζηα λνζνθνκεία εηεζίσο κπνξνχλ 
λα απνδνζνχλ ζηε ξχπαλζε πνπ επηβαξχλεη ηνπο πλεχκνλεο θαη ηελ θαξδηά, ζρεηίδεηαη κε 
θαξθίλνπο θαη ππξνδνηεί αιιεξγίεο.  

 Αζθάιεηαο: Οη πεδνί θαη νη πνδειάηεο θηλδπλεχνπλ απφ ηελ παξάλνκε ζηάζκεπζε θαη θίλεζε 
ησλ νδεγψλ ζε πεδνδξφκηα, πεδφδξνκνπο θαη δηαβάζεηο πεδψλ. Οη ειεχζεξνη δεκφζηνη ρψξνη 
είλαη επηθίλδπλνη ιφγσ θαθήο ζπληήξεζεο ή θαθνχ θσηηζκνχ.  
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 Οηθνλνκηθψλ: Σα πξνβιήκαηα απηά, πεξηβαιινληηθά, πγείαο θαη αζθάιεηαο, θνζηίδνπλ ζε 
ζεξαπείεο θαη απνδεκηψζεηο, πνπ θαηαβάιινληαη απφ ηνπο πνιίηεο θαη ηα αζθαιηζηηθά ηακεία. 
Δπηπιένλ, νη πνιίηεο έθηαζαλ λα πηζηεχνπλ φηη ε πνηφηεηα ησλ ειεχζεξσλ ρψξσλ 
πξνυπνζέηεη ηελ ηδησηηθνπνίεζή ηνπο. Έηζη ε αλαςπρή θαη ε άζιεζε θνζηίδνπλ, θαη νη πνιίηεο 
πνπ δελ έρνπλ λα πιεξψζνπλ πεξηνξίδνληαη ζηα ζπίηηα ηνπο.  

 Κνηλσληθψλ: Λείπνπλ νη ειεχζεξνη ρψξνη γηα ζπλεχξεζε θαη παηγλίδη θαη δηαιχεηαη ε αίζζεζε 
ηεο γεηηνληάο. Σέξκα ν απηνζρεδηαζκφο, ε δηαζθέδαζε ρσξίο πξφγξακκα, ε απζφξκεηε 
θνηλσληθνπνίεζε. Όια απηά πεξηνξίδνπλ ηελ θηλεηηθφηεηα θαη αζθάιεηα ησλ πνιηηψλ, θαη 
ηδηαίηεξα ησλ εππαζψλ νκάδσλ, ειηθησκέλσλ, παηδηψλ, θαη Αηφκσλ κε Δηδηθέο Αλάγθεο. 

Σν παξάινγν είλαη φηη νη πνιίηεο ζηεξνχληαη έλα θνηλφ αγαζφ, ηνλ ειεχζεξν δεκφζην ρψξν, θαη 
πθίζηαληαη φιεο ηηο παξαπάλσ επηπηψζεηο ζε κηα ρψξα πνπ έρεη ήπην θιίκα θαη κεγάιε 
ειηνθάλεηα!  

Ζ Αζήλα έρεη ην κηθξφηεξν πνζνζηφ πξάζηλνπ ζηελ Δπξψπε. Γελ έρεη έλα Μεηξνπνιηηηθφ Πάξθν 
φπνπ νη πνιίηεο ζα πάλε, κε δεκφζηα ζπγθνηλσλία, γηα λα θάλνπλ βφιηα, πηθ-ληθ, άξαγκα ζηε ζθηά 
ησλ δέλδξσλ, πνδήιαην θαη παηγλίδη κέζα ζην πξάζηλν. Καη δπζηπρψο πνιινί πνιίηεο, επεηδή δελ 
έρνπλ δήζεη απηή ηελ απφιαπζε, δελ ηελ αλαδεηνχλ, δελ ηελ δηεθδηθνχλ. 

Σα ηειεπηαία ρξφληα ηεο θξίζεο ε θαηάζηαζε απηή επηδεηλψζεθε. Σν θξάηνο, αληί λα ιεηηνπξγεί ζαλ 
ζεκαηνθχιαθαο ηνπ δεκνζίνπ ζπκθέξνληνο, αληηκεησπίδεη ηνπο δεκφζηνπο ρψξνπο ζαλ ηδησηηθή 
ηνπ πεξηνπζία θαη θαηαπαηά φινπο ηνπο θαλφλεο θαη ηηο ξπζκίζεηο πνπ ηνπο πξνζηαηεχνπλ. Ζ 
ηδησηηθνπνίεζε ησλ ρψξσλ απηψλ παξνπζηάζηεθε σο ηξφπνο απνπιεξσκήο ηνπ ρξένπο θαη 
αληηκεηψπηζεο ηεο χθεζεο θαη ηεο αλεξγίαο. Απηφ είρε ζαλ απνηέιεζκα ν ραξαθηήξαο ηνπ 
ζπλφινπ ζρεδφλ ησλ δεκφζησλ αδφκεησλ ρψξσλ ηεο πφιεο λα βξεζεί ζε θίλδπλν. Πνιινί ηέηνηνη 
ρψξνη, αλ θαη έρνπλ ηδηαίηεξε πεξηβαιινληηθή, πνιηηηζηηθή θαη θνηλσληθή ζεκαζία, εληάρζεθαλ ζε 
ζρέδηα «αμηνπνίεζεο» απφ θνξείο ηνπ δεκφζηνπ θαη ηνπ ηδησηηθνχ ηνκέα. Οη ιίγνη δεκφζηνη 
ειεχζεξνη ρψξνη παξαρσξνχληαη ζε ηδηψηεο ή/θαη δνκνχληαη! 

Γελλήζεθε ινηπφλ ε αλάγθε δηεθδίθεζήο ηνπο απφ ηνπο ζπιινγηθνχο ηδηνθηήηεο ηνπο, ηνπο πνιίηεο, 
θάπνηνη εθ ησλ νπνίσλ αληέδξαζαλ ζηα ζρέδηα ηδησηηθνπνίεζήο ηνπο. Αλαπηχρζεθαλ ζπιινγηθέο 
δξάζεηο γηα ηελ πξνάζπηζε ηνπ δεκφζηνπ ραξαθηήξα ηνπο, ηελ αλαβάζκηζε ηνπ αζηηθνχ 
πεξηβάιινληνο θαη ηε δεκηνπξγία λέσλ θνηλψλ ρψξσλ. Σα θηλήκαηα ηεο πφιεο πξνέηαμαλ ηηο αμίεο 
ρξήζεο έλαληη ησλ αληαιιαθηηθψλ αμηψλ, ηε ζεκαζία ηεο πνηφηεηαο δσήο έλαληη κηαο κε βηψζηκεο 
αλάπηπμεο θαη αγσλίζηεθαλ γηα ην «δηθαίσκα ζηελ πφιε». ΢αλ απνηέιεζκα απηήο ηεο 
δηεθδίθεζεο, νη δεκφζηνη ρψξνη απεηέιεζαλ, πνιχ ζπρλά, αλνηρηά κέησπα ιφγσ ζπγθξνχζεσλ, ζε 
απηνχο, νηθνλνκηθψλ ζπκθεξφλησλ. 

Ζ ηζηνξία ηνπ αγψλα καο γηα έλα Μεηξνπνιηηηθφ Πάξθν ζην Διιεληθφ μεθηλά κε ηελ κεηαθνξά ηνπ 
πξψελ αεξνδξνκίνπ ζηα Μεζφγεηα. Όηαλ κεηαθέξζεθε ην αεξνδξφκην ζηα Μεζφγεηα, θαηέιαβε 
αδφκεηεο εθηάζεηο θαη γεσξγηθή γε. Σφηε ε θπβέξλεζε ππνζρέζεθε λα δεκηνπξγήζεη, ζηελ έθηαζε 
ηνπ πξψελ Αεξνδξνκίνπ ζην Διιεληθφ, ην Μεηξνπνιηηηθφ Πάξθν Πξαζίλνπ πνπ ιείπεη απφ ηελ 
πφιε καο. 

Ο ρψξνο απηφο είλαη κία παξαζαιάζζηα έθηαζε 6.200ζηξ. πνπ βξίζθεηαη ζε απφζηαζε 8 ρικ απφ 
ην θέληξν ηεο Αζήλαο ζην Διιεληθφ, είλαη πξνζβάζηκε κε ΜΜΜ, θαη πεξηιακβάλεη ην πξψελ 
δηεζλέο αεξνδξφκην ηνπ Διιεληθνχ, ηελ πξψελ Ακεξηθαληθή Βάζε θαη ηελ παξαιία ηνπ Αγίνπ 
Κνζκά. Ζ έθηαζε απηή έρεη δπζηπρψο ζπκπεξηιεθζεί ζηα αθίλεηα ηνπ δεκνζίνπ πνπ βξίζθνληαη 
ππφ ηδησηηθνπνίεζε απφ ηελ ειιεληθή θπβέξλεζε, κε ζθνπφ ηε δεκηνπξγία ελφο κεγάιεο θιίκαθαο 
νηθηζηηθνχ ζπγθξνηήκαηνο κε πνιπηειείο θαηνηθίεο, εκπνξηθά θέληξα, θηίξηα γξαθείσλ, μελνδνρεία, 
γθνιθ θαη θαδίλν.  

Αληί γηα Μεηξνπνιηηηθφ Πάξθν Πξαζίλνπ, πξνβιέπεηαη λα θηηζζεί εθεί κηα λέα πφιε 3 πεξίπνπ 
εθαη. η.κ., ηε ζηηγκή πνπ ε Αηηηθή δηαζέηεη ήδε έλα ηεξάζηην θηηξηαθφ απφζεκα πνπ, ιφγσ θξίζεο, 
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παξακέλεη αδηάζεην. Ζ λέα πφιε ζα έρεη ηεξάζηηεο πεξηβαιινληηθέο επηπηψζεηο γηα ηελ ειιεληθή 
πξσηεχνπζα, αθνχ ζα ραζεί ν ηειεπηαίνο θαη κεγαιχηεξνο ελαπνκείλαο ειεχζεξνο ρψξνο ηεο. Ζ 
επέλδπζε δε απηή ζα θνζηίζεη ζην ειιεληθφ δεκφζην πεξηζζφηεξα απφ ην γεινίν νηθνλνκηθφ 
αληίηηκν πνπ πξνβιέπεηαη λα πιεξψζεη ν κνλαδηθφο ππνςήθηνο επελδπηήο. 

Πέξα φκσο απφ ην νηθνλνκηθφ θαη πεξηβαιινληηθφ ζθάλδαιν, ε επέλδπζε απηή ζα ζηεξήζεη απφ 
ηελ πφιε έλα ρψξν πνπ ζηέγαδε θαη ζηεγάδεη αθφκε ζεκαληηθέο ρξήζεηο θαη ιεηηνπξγίεο ηεο πφιεο. 
Παξά ηελ επίκνλε απαμίσζε ηνπ ρψξνπ απηνχ επί ρξφληα, παξά ηελ εγθαηάιεηςε ησλ 
πεξηζζφηεξσλ απφ ηα 480 θηήξηα πνπ δηαζέηεη, παξά ην γεγνλφο φηη εκπνδίδεηαη ζηαζεξά θαη 
δηαρξνληθά ε πξφζβαζε ησλ πνιηηψλ ζε απηφλ κέζα απφ 56 ρικ πεξηθξάμεσλ, ν ρψξνο απηφο δεη 
θαη εμππεξεηεί αλάγθεο ηεο πφιεο.  

΢πγθεθξηκέλα: 

1. ΢ην ρψξν απηφ ήηαλ εγθαηεζηεκέλνη, πξν 2 εηψλ, ζεκαληηθέο γηα ην δήκν Διιεληθνχ 
δεκνηηθέο ππεξεζίεο φπσο ην Γεκαξρείν, νη Σερληθέο Τπεξεζίεο, ε Ππξνζβεζηηθή θαη ην 
Πνιηηηζηηθφ Κέληξν ηνπ. 

Ήηαλ επίζεο εγθαηεζηεκέλεο 28 δεκφζηεο ππεξεζίεο ησλ ππνπξγείσλ Οηθνλνκηθψλ, Δζληθήο 
Άκπλαο, Τπνδνκψλ, Παηδείαο θαη Θξεζθεπκάησλ, Πνιηηηζκνχ θαη Άζιεζεο, Γεκφζηαο Σάμεο, 
Δξγαζίαο-Κνηλσληθήο Αζθάιεηαο θαη Πξφλνηαο θαζψο θαη ηεο Πεξηθέξεηαο Αηηηθήο. 
Δλδεηθηηθά ζα αλαθέξνπκε ην Σεισλείν, ηελ Δζληθή Μεηεσξνινγηθή Τπεξεζία, ην Κξαηηθφ 
Δξγνζηάζην Αεξνζθαθψλ, ην FIR Αζελψλ, ηα Ακαμνζηάζηα ιεσθνξείσλ θαη Σξακ, ην 
Διιεληθφ Κέληξν Θαιαζζίσλ Δξεπλψλ, ην κεγαιχηεξν θαη αλαθαηληζκέλν ζηνπο 
Οιπκπηαθνχο Αγψλεο πξνπνλεηηθφ θέληξν ηεο Διιάδαο φπνπ θηινμελνχληαη θαη 
πξνπνλνχλην αζιεηέο πςεινχ αγσληζηηθνχ επηπέδνπ θαη 3 ζεξαπεπηήξηα γηα άηνκα κε 
αλαπεξία. Όινη απηνί νη δεκόζηνη θαη δεκνηηθνί θνξείο ζα πξέπεη λα 
κεηεγθαηαζηαζνύλ κε έμνδα ηνπ δεκνζίνπ γηα λα δνζεί ν ρώξνο ειεύζεξνο από θάζε 
δέζκεπζε ζηνλ ηδηώηε επελδπηή. Γπζηπρώο ε κεηεγθαηάζηαζε απηή έρεη ήδε 
μεθηλήζεη. 

2. ΢ην ρψξν ηνπ πξψελ Αεξνδξνκίνπ θαη ηεο παξάθηηαο δψλεο ηνπ ππάξρνπλ επίζεο πνιιέο 
Οιπκπηαθέο Αζιεηηθέο Δγθαηαζηάζεηο (Ηζηηνπινΐαο, Ξηθαζθίαο, Καιαζνζθαίξεζεο, 
΢φθηκπνι, Κάλνε-Καγηάθ ΢ιάινκ, Υφθετ θαη Μπέηδκπνι). Πξόθεηηαη γηα ρώξνπο πνπ έρνπλ 
πιεξσζεί από ην Διιεληθό Γεκόζην θαη ζα δνζνύλ δώξν ζηνλ επελδπηή! 

3. Σέινο, εληφο ηνπ ρψξν απηνχ ππάξρνπλ 4 δηαηεξεηέα θηήξηα, κεηαμχ ησλ νπνίσλ θαη ην 
θηήξην ηνπ Αλαηνιηθνχ Αεξνιηκέλα ηνπ αξρηηέθηνλα Eero Saarinen θαζψο θαη Αξραηνινγηθά 
επξήκαηα απφ ηελ Πξνειιεληθή κέρξη θαη ηελ Βπδαληηλή επνρή. Οη αξραηνινγηθέο έξεπλεο δελ 
έρνπλ νινθιεξσζεί. Γπζηπρψο ε ιεφληεηα ζχκβαζε κε ηνλ επελδπηή πξνβιέπεη φηη ε εχξεζε 
αξραηνηήησλ απνηειεί «γεγνλφο απνδεκίσζεο». Γειαδή αλ ε Αξραηνινγηθή Τπεξεζία 
βξεη αξραία θαηά ηηο εθζθαθέο, απνδεκηώλεη ηνλ αγνξαζηή! 

Πέξα όκσο από ηηο ππεξεζίεο θαη ηηο εγθαηαζηάζεηο, ζην Διιεληθό ζηεγάζηεθαλ όια απηά 
ηα ρξόληα πνιιέο άιιεο θνηλσληθέο, πνιηηηζηηθέο, αζιεηηθέο, πεξηβαιινληηθέο θαη 
αιιειέγγπεο δξάζεηο πνιηηώλ όπσο: 

 Σν Μεηξνπνιηηηθφ Κνηλσληθφ Ηαηξείν Διιεληθνχ πνπ απφ ην 2011 έρεη εμππεξεηήζεη πάλσ 
απφ 100.000 αλαζθάιηζηνπο αζζελείο θαη έρεη βξαβεπηεί, ην 2015, απφ ην Δπξσπατθφ 
Κνηλνβνχιην.  

 Ο «Αγξφο ζην Διιεληθφ», είλαη έλα εγρείξεκα αζηηθήο γεσξγίαο φπνπ δξαζηεξηνπνηνχκαζηε 
νη ηξεηο απφ ηνπο έμη ηεο νκάδαο καο. Ο Αγξφο μεθίλεζε πξηλ πέληε ρξφληα ζαλ πξάμε  
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αληίζηαζεο ελάληηα ζηελ απεηιή ηεο ηδησηηθνπνίεζεο ηνπ Διιεληθνχ θαη ζαλ έλαπζκα γηα ηελ 
νηθεηνπνίεζε ηνπ ρψξνπ απφ ηνπο πνιίηεο κέζσ θηλεκαηηθψλ δξαζηεξηνηήησλ. Ο Αγξφο είλαη 
απηνδηαρεηξηδφκελνο, ε θαιιηέξγεηα ζπιινγηθή θαη ρξεζηκνπνηνχληαη κέζνδνη ηεο βηνινγηθήο 
γεσξγίαο. Σα πξντφληα πνπ παξάγνληαη, κνηξάδνληαη ζηνπο ζπκκεηέρνληεο αλάινγα κε ηηο 
αλάγθεο ηνπο θαη ηελ εξγαζία πνπ έρνπλ πξνζθέξεη θαη ην ηπρφλ πιεφλαζκα ραξίδεηαη ζε 
θνηλσληθνχο θνξείο (θνηλσληθφ ηαηξείν, ίδξπκα αζηέγσλ θιπ.). Ο Αγξφο νξγαλψλεη ζεκηλάξηα 
αεηθνξίαο (πεξκαθνπιηνχξαο) θαη έρεη δεκηνπξγήζεη ηξάπεδα ζπφξσλ. Ο Αγξφο βξίζθεηαη 
κέζα ζηελ επξχηεξε πεξηνρή ηνπ Αεξνδξνκίνπ θαη θηλδπλεχεη βέβαηα θαη απηφο λα 
θαηαζηξαθεί κε ηελ ηδησηηθνπνίεζε ηνπ ρψξνπ. 

 Ζ ειεχζεξε παξαιία πνπ «άλνημε» ζηνπο πνιίηεο, κεηά απφ απεξγία πείλαο ηνπ πξψελ 
δεκάξρνπ Διιεληθνχ Υξήζηνπ Κνξηδίδε θαη κε ηελ ελεξγφ ζπκκεηνρή πνιιψλ πνιηηψλ. 

 Δθζέζεηο δσγξαθηθήο-γιππηηθήο-θσηνγξαθίαο, ζπλαπιίεο θαη θεζηηβάι ζπιινγηθνηήησλ, 
ππαίζξηνο θηλεκαηνγξάθνο, γηνξηέο απηάξθεηαο.  

 ΢ην ρψξν απηφ αζινχληαλ δσξεάλ νη θάηνηθνη ησλ γχξσ δήκσλ θαη γηλφηαλ ε θαινθαηξηλή 
δεκηνπξγηθή απαζρφιεζε ησλ παηδηψλ ηνπ δήκνπ. 

 ΢ην ρψξν απηφ νη πνιίηεο έθαλαλ ηξέμηκν, πεξπάηεκα, πνδήιαην, πηθ-ληθ, αεξνκνληειηζκφ. 

 ΢ην ρψξν απηφ ζηεγάζηεθαλ θαη ζηεγάδνληαη αθφκε πξφζθπγεο.  

 Δπίζεο ζην ρψξν απηφ έγηλαλ πνιιέο δελδξνθπηεχζεηο, κεηαμχ ησλ νπνίσλ ε δεκηνπξγία 
ελφο Διαηψλα 1500 δέλδξσλ πνπ πιεξψζεθαλ θαη θπηεχηεθαλ απφ πνιίηεο ηεο Αζήλαο ην 
2012. 

Παξά δειαδή ηηο πεξηθξάμεηο θαη ηελ ζπλεηδεηή εγθαηάιεηςε από ηελ πιεπξά ηνπ θξάηνπο, 
ν ρώξνο απηόο παξέκεηλε δσληαλόο θαη ιεηηνπξγηθόο.  

Δίλαη πξνθαλέο φηη ε πεξηβαιινληηθή θαη θνηλσληθή ζεκαζία απηνχ ηνπ ρψξνπ είλαη ηεξάζηηα. 

Δίλαη επίζεο πξνθαλέο φηη νη εγθαηαζηάζεηο ηνπ είλαη ηφζν πνιιέο θαη ζεκαληηθέο πνπ αλ ην 
ειιεληθφ θξάηνο ζπγθέληξσλε ηφζα ρξφληα ηα ελνίθηα απφ ην Οιπκπηαθφ Κέληξν Ηζηηνπινΐαο Αγίνπ 
Κνζκά θαη ηνπο εθζεζηαθνχο ρψξνπο θαη αλ ιεηηνπξγνχζε ηηο ππφινηπεο Οιπκπηαθέο 
Δγθαηαζηάζεηο, ζα κπνξνχζε λα έρεη ρξεκαηνδνηήζεη ηελ δεκηνπξγία ηνπ πάξθνπ πςεινχ 
πξαζίλνπ πνπ είρε ππνζρεζεί.  

Μηα ελαιιαθηηθή πξφηαζε γηα ην Διιεληθφ κειεηήζεθε -κεηά απφ αίηεκα ησλ θνξέσλ ηεο Σνπηθήο 
Απηνδηνίθεζεο ηεο πεξηνρήο- απφ ην Δξγαζηήξη Αζηηθνχ Πεξηβάιινληνο ηνπ ΔΜΠ ην 2010, κε 
ζηφρν ηελ δεκηνπξγία ελφο δεκφζηνπ Μεηξνπνιηηηθνχ Πάξθνπ Πξαζίλνπ. ΢χκθσλα κε ηελ κειέηε 
απηή, ζην ρψξν ηνπ Διιεληθνχ δηακνξθψλνληαη ρψξνη πξάζηλνπ δηαθφξσλ εηδψλ, θαη ζηεγάδνληαη 
πθηζηάκελεο θαη λέεο ιεηηνπξγίεο δεκνζίνπ ελδηαθέξνληνο. ΢ηφρνο είλαη ε δεκηνπξγία ελφο 
κεηξνπνιηηηθνχ πφινπ πνιηηηζκνχ, αζιεηηζκνχ, δηνίθεζεο, πξφλνηαο, εθπαίδεπζεο θαη έξεπλαο. 
Γηα ην ιφγν απηφ επαλαρξεζηκνπνηνχληαη ηα κηζά πεξίπνπ απφ ηα ππάξρνληα 480 θηήξηα, κεηαμχ 
ησλ νπνίσλ νη δχν πξψελ αεξνιηκέλεο θαη νη ππνδνκέο ηεο Ακεξηθαληθήο Βάζεο ή νη Οιπκπηαθέο 
Δγθαηαζηάζεηο ηνπ 2004. Δηδηθφηεξα πξνηείλεηαη ε κεηαηξνπή ηνπ θεξπγκέλνπ δηαηεξεηένπ 
θηεξίνπ ηνπ αλαηνιηθνχ αεξνιηκέλα, έξγνπ ηνπ αξρηηέθηνλα Eero Saarinen ζε ζπλεδξηαθφ θαη 
εθζεζηαθφ θέληξν, θαζψο θαη ε επέθηαζε ηνπ πθηζηάκελνπ Μνπζείνπ Πνιηηηθήο Αεξνπνξίαο ηνπ 
δπηηθνχ αεξνιηκέλα. Ζ πξφηαζε πξνβιέπεη άλνηγκα ηνπ ρψξνπ ζην παξάθηην κέησπν θαη 
δεκηνπξγία ειεχζεξεο παξαιίαο, θαηαζθεπή πεδφδξνκσλ θαη πνδειαηφδξνκσλ θαη θάιπςε ηεο 
έθηαζεο απφ ΜΜΜ –ηδηαίηεξα ζηαζεξήο ηξνρηάο- γηα εμαζθάιηζε ηεο πξνζβαζηκφηεηαο απηνχ ηνπ 
δεκφζηνπ ρψξνπ απφ φινπο ηνπο πνιίηεο ηεο Αηηηθήο. ΢ηφρνο ηεο κειέηεο είλαη ε αλάθηεζε, ε 
πξνζηαζία θαη ν δεκνθξαηηθφο έιεγρνο ηνπ Διιεληθνχ σο δεκφζηνπ ρψξνπ κεηξνπνιηηηθήο 
ζεκαζίαο θαζψο θαη ε δεκηνπξγία ελφο ρψξνπ φπνπ ζα αλαπηχζζνληαη λέεο κνξθέο θνηλσληθήο 
θαη αιιειέγγπαο νηθνλνκίαο, σο ελαιιαθηηθφ κνληέιν παξαγσγήο θαη αζηηθήο νηθνλνκίαο.  



26 
 

Ζ κειέηε πνπ εθπφλεζε ην Δξγαζηήξη Αζηηθνχ Πεξηβάιινληνο ηνπ ΔΜΠ θαηέγξαςε αλαιπηηθά ηα 
πθηζηάκελα θηήξηα θαη ηηο ρξήζεηο ηνπο αιιά θαη ηα έζνδα ηνπ ειιεληθνχ θξάηνπο απφ ηηο 
ελνηθηαδφκελεο πθηζηάκελεο εγθαηαζηάζεηο, θαη απνδεηθλχεη φηη ην πάξθν κπνξεί λα είλαη 
απηνρξεκαηνδνηνχκελν. Σα έζνδα (ελνίθηα κείνλ έμνδα) πνπ αληηζηνηρνχλ ζηα έηε 2004-2010 
αλέξρνληαλ ζε ~60 εθαη.€! 

Δίλαη επνκέλσο πξνθαλέο φηη ζε απηφ ην ρψξν, κε ηελ αλάπηπμε ησλ ζπγθξηηηθψλ ηνπ 
πιενλεθηεκάησλ: 

 Θέζε: πάλσ ζηελ παξαιία ηνπ ΢αξσληθνχ,  

 Ηζηνξία: ηα αξραηνινγηθά επξήκαηα, ηα δηαηεξεηέα λεψηεξα κλεκεία αιιά θαη ε ηζηνξία ηεο 
Οιπκπηαθήο Αεξνπνξίαο θαη ηεο Ακεξηθάληθεο Βάζεο, 

 Κηηξηαθφ απφζεκα: 240 θηήξηα ζε θαιή θαηάζηαζε, ζπλνιηθνχ εκβαδνχ 366.000 η.κ., 

 ΢εκαληηθέο θαη ζπάληεο εγθαηαζηάζεηο: θέληξν ΢ιάινκ Καλφε-Καγηάθ (Slalom Kayak Canoe), 
- δηαηεξεηέν θηήξην ηνπ Eero Saarinen, Κέληξν Ηζηηνπινΐαο, Αξραηνινγηθνί ρψξνη. 

 Πξνζβαζηκφηεηα κε Μεηξφ, Σξακ θαη ιεσθνξεία (15΄ απφ ην θέληξν ηεο Αζήλαο, 30‟ απφ ηα 
δπηηθά πξνάζηηα), 

ε δεκηνπξγία ελφο πάξθνπ, πέξα απφ ην πεξηβαιινληηθφ φθεινο θαη ηνλ θνηλσληθφ ξφιν πνπ ζα 
παίμεη ζηελ πφιε καο, ζα έθεξλε ρξήκαηα θαη ζέζεηο εξγαζίαο, φπσο απηφ ζπκβαίλεη ζε φια ηα 
πάξθα ηνπ θφζκνπ. 

Δπνκέλσο, κε δεδνκέλα α) ηηο πεξηβαιινληηθέο θαη θνηλσληθέο επηπηψζεηο, β) ην εμεπηειηζηηθφ 
ηίκεκα θαη γ) ηελ αλχπαξθηε νηθνλνκνηερληθή κειέηε γηα ηε βησζηκφηεηα ηεο επέλδπζεο θαη ηελ 
εμαζθάιηζε ζέζεσλ εξγαζίαο, δελ κπνξνχκε παξά λα ζπκπεξάλνπκε φηη ε επέλδπζε πνπ 
δξνκνινγείηαη ζην ρψξν ηνπ πξψελ Αεξνδξνκίνπ θαη ηεο παξάθηηαο δψλεο ηνπ Αγίνπ Κνζκά 
εληάζζεηαη ζηελ νινκέησπε επίζεζε πνπ δέρνληαη ηα δεκφζηα αγαζά θαη ζπλαθφινπζα ν 
δεκφζηνο ρψξνο ζηε ρψξα καο, κέζσ ηεο ζπζηεκαηηθήο απαμίσζεο θαη ηεο ηδησηηθνπνίεζήο ηνπο. 
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2 THE PUBLIC SPACE IN GREECE IN JEOPARDY - THE "FRONT" OF HELLINIKON 

 

Anna - Karapa Lavassa , Fereniki Vatavali, Natassa Tsironi 
“Group of Architects for Hellinikon” 

 
The issue of open public space is both social and political. Public spaces and their use reflect 
social relations, culture, economy, and are also related to democracy, as these are the places 
where citizens are equal. 

Unfortunately, unregulated and unplanned development of Greek cities as well as the lack of 
urban planning, did not allow the provision of adequate open public spaces in Greek cities. The 
Greek social and value crisis reflected in the form and use of open public spaces, shows signs of 
alienation, lack of collegiality, education and culture and the consumerism of our society. 

In Greece, the open public spaces came to be a peculiar no man's land. Instead of belonging to all 
citizens, they belong to nobody. Nowadays Greek people always look after only their private 
space, while public space is being ignored and often violated. 

In the past years the children used to play in the streets, squares and open spaces. Recently the 
children have got used to playing games, sports and have fun in playgrounds, gyms, Internet 
cafès, bowling centres, organized beaches, cafes and fast-food restaurants. Moreover, children 
now have a tendency towards the air-conditioned rooms of the malls and multiplexes. 

There is a lack of squares and parks in the Greek cities. The main open space is the street 
network. The circulation of vehicles is considered more important than the pedestrians walk! 
Sidewalks, pedestrian zones, bicycle lanes, bus lanes and emergency lanes are illegally 
congested by private vehicles. 

Unfortunately, the state, instead of ensuring these necessary for the citizens open spaces and 
green areas, leaves the few existing open spaces without care and maintenance or even promotes 
their permanent or temporary allocation to individuals for exploitation. 

The lack and demise of open public space in Greece is the cause of many problems: 

 Aesthetic problems: The quality of open public spaces (such as parks, squares, etc.) is very 
low. These sites are usually sad, dirty and unmaintained, with damaged street equipment, dry 
fountains, poor lighting, and little cachectic green. 

 Environmental problems: increased air pollution, high temperature zones and flooding in Greek 
cities, as well as an intensive use of energy consuming air conditioners. 

 Health problems: The lack of green spaces degrades the city environment and burdens the 
health of the citizens. In Attica, about 5,500 hospital admissions annually can be attributed to 
environmental factors that affect the lungs and heart, and cause cancer and allergies.  

 Safety problems: Pedestrians and cyclists are at risk from illegal parking and cars driven on 
sidewalks, walkways and pedestrian crossings. The open public spaces are dangerous, due to 
poor maintenance or poor lighting.  

 Economic problems: These environmental, health and safety problems result in an increase in 
medical treatment and allowances, paid both by the citizens and social insurance. Moreover, 
people came to believe that the good quality of open spaces presupposes their privatization. 
As private leisure and sports are costly, people that cannot afford them stay confined in their 
homes. 

 Social problems: Open spaces for meeting, playing and socializing are missing and the sense 
of neighborhood is lost. This is the end of improvisation, entertainment without programme, 
spontaneous socializing. The mobility and safety of the citizens is reduced, particularly of 
vulnerable groups, the elderly, children and disabled people. 
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The absurdity is that a country with high temperatures and plenty of sunshine lacks open public 
spaces! 

Athens has the smallest green percentage per capita in Europe. There is not a Metropolitan Park 
where citizens can go by public transport to stroll, to have a picnic, hang out in the shade of trees, 
cycle and play. And, unfortunately, many people do not even look for it or demand it as they have 
never experienced such delight before. 

In these last years of the crisis the situation has deteriorated. The state rather than acting as 
guardian of the public interest, faces public spaces as its private property and violates all the rules 
and regulations that protect them. The privatization of these spaces is being presented as a 
method of debt repayment, and a way to fight recession and unemployment. 

As a result, all open public city areas are in jeopardy. Many of them, although they are of particular 
environmental, cultural and social importance were enrolled in plans of "exploitation" from the 
public and private sector. The few remaining public open spaces are allocated to individuals or 
they are simply exploited by construction companies! 

In many cases, the real owners of such spaces, the citizens, reacted against privatization, and 
took collective actions in order to defend their public character, to upgrade the urban environment 
and even to create new public spaces.  

The Athens‟s Social Movements have focused on the use-values over the exchange values, the 
importance of quality of life compared to a non-sustainable development and fought for the "right 
to the city". As a result, public spaces became very often open fronts of conflict over economic 
interests. 

The history of our struggle for a Metropolitan Park in Attica begins with the transfer of the former 
airport of Hellinikon to Mesogeia. The new airport occupied an important area of agricultural land 
of Attica. At that time the government promised to create the Green Metropolitan Park missing 
from our city in the area of the former airport in Hellinikon. 
 

Hellinikon area is an area of 620 hectares, located within 8 km from the centre of Athens, 
accessible by public transport. It includes the former international airport of Hellinikon, the former 
US Military Base and a coastal area of 3.5 km which comprises Agios Kosmas sports and training 
centre as well as a Sailing Centre.  

Actually this area is unfortunately listed by the Greek government as public property under 
privatization, in order to create a large-scale residential complex with luxury homes, shopping 
centres, office buildings, hotels, golf courts and casino. Instead of a Green Metropolitan Park, a 
new city of about 3 million sq. meters is going to be built in our city where a huge number of 
buildings, due to the crisis, remain uninhabited.  

This new city will have enormous environmental consequences on the Greek capital city, as its 
last and largest remaining open space will be lost. Even worse, this investment will cost the Greek 
government more than the ridiculous price the prospective investor will have to pay.  

Apart from the economic and environmental scandal, this investment will deprive the city of a 
space that housed and still houses major uses and functions. Despite the persistent devaluation of 
this area for years, despite the abandonment of most of the 480 buildings available, despite the 
fact that 56 km of fences have prevented access to citizens for years, the area lives and serves 
the needs of the city. 

More specifically: 

Until 2 years ago this area housed significant for Hellinikon council services such as the Town 
Hall, Technical Services, the Fire Department and the Cultural Center. 

There were also housed 28 public services of the Ministries of Finance, Defence, Infrastructure, 
Education, Culture and Sports, Public Order, Employment-Social Security and Welfare and of the 
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Municipality of Attica. For your information let us mention the Customs, the National Weather 
Service, the State Aircraft Factory, the Athens FIR, the bus and tram Depots, the Greek Centre for 
Marine Research, the largest accommodation and training centre of Greece renovated at the 
Olympics, as well as 3 clinics for people with disabilities. 

All these public and municipal services will have to be relocated at public expense to set the space 
free for the private investor. Unfortunately the relocation has already begun. 

In this area of the former airport and its coastal area there are also many Olympic Sports Facilities 
(Sailing, Fencing, Basketball, Softball, Canoe - Kayak Slalom, Hockey and Baseball). These 
facilities have been paid by the Greek State and will be given as a gift to the investor! 

Finally, in this area there are also four listed buildings, including the building of the East Airport 
designed by architect Eero Saarinen, and archaeological findings from the pre-Hellenic until the 
Byzantine era. Archaeological investigations have not yet been completed. Unfortunately the 
unfair contract with the investor indicates that if antiquities are found this is "fact requiring 
compensation". So if the Archaeological Service finds antiquities during excavations, the Greek 
State has to compensate the investor because of the delay caused to the investments plan! 

Besides the services and facilities, Hellinikon housed over the years many other social, cultural, 
sports, environmental and solidarity activities such as: 

 The Metropolitan Social Clinic of Hellinikon which since 2011 has served more than 100,000 
uninsured patients and has been awarded a prize by the European Parliament in 2015. 

 The "Self-managed Farm in Hellinikon," which is an urban agriculture project in which three of 
us participate. This Farm started five years ago as an act of creative resistance against the 
privatization of Hellinikon and as a stimulus for the appropriation of this space through an 
activist movement. The Farm is self-managed with collective cultivation and methods of 
organic farming. The products produced are distributed to participants according to their needs 
and the work they have offered, and any surplus is given to social organizations (such as the 
social clinic, the homeless institutions etc). The Farm organizes seminars for sustainability and 
permaculture, and has created a seed bank. It is located within the area of the former Airport 
and is in danger of being destroyed by the privatization of the area. 

 Further more there is a beach in the area which was opened after a hunger strike by the former 
mayor of Hellinikon Christos Kortzidis and with the active participation of many citizens. 

 Painting - Sculpture - Photography Exhibitions, concerts and collectives festivals, open-air 
cinema, self-sufficiency festivals are among the various activities that took place there. 

 In this space the inhabitants of the surrounding municipalities had enjoyed free sports facilities 
and the summer creative activities for children of the municipality took place. 

 In this area, people went jogging, walking, cycling, had picnics and practised aero-modelling. 

 This space housed refugees but nowadays they are being moved to other more organized 
spots. 

 Extensive tree planting took place in this area, including the creation of an Olive grove of 1500 
trees adopted, paid and planted by citizens of Athens in 2012. 

Despite the fencing and the conscious abandonment by the state, this space remained alive and 
functional. 

It is obvious that the environmental and social importance of this area is huge. 

It is also obvious that its facilities are so numerous and important that, if the Greek state collected 
the rents for all these years from the Agios Kosmas Olympic Sailing Centre and the exhibition 
spaces and if it operated other Olympic Game venues, they could have funded the creation of the 
promised high green Park. 
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An alternative master-plan for the Hellinikon area was conducted in 2010 –at the initiative of the 
local government and under general coordination by the Urban Environment Laboratory of the 
National Technical University of Athens–, aiming at the creation of a public Metropolitan Park. 
According to this master plan, the site of Hellinikon maintains the existing spatial structure and it is 
converted into a zone that combines –in addition to green areas of different qualities– existing and 
new uses of public interest. The main intention of the master-plan is to create a metropolitan hub 
for culture, sports, administration, social welfare, education and research. A key component of this 
proposal is the reuse of the existing building stock, be it the airport terminals and the US military 
base infrastructure, or sports facilities built for the 2004 Olympic Games. Of particular importance 
in the proposal is the conversion of the east terminal listed building, designed by architect Eero 
Saarinen, into a metropolitan conference and exhibition centre, as well as the expansion of the 
existing Civil Aviation Museum. The proposal also provides open and free access to the beach, 
pedestrian and cycling zones, extensive public transport coverage, particularly by fixed-rail 
transport, resulting in a public area accessible to all. The key principle of this alternative proposal 
is the recovery, protection and democratic control of Hellinikon as a public space of metropolitan 
importance. The creation of a space for developing new forms of cooperative and solidarity 
economy as an alternative model of production and urban economy is also a key principle of this 
alternative proposal.  

The study conducted by the Urban Environment Laboratory of the National Technical University of 
Athens in 2010, recorded in detail the existing buildings and their use as well as the revenues of 
the Greek state from the rented facilities, showing that the park can be self-financed. It is worth 
mentionned that the income (rent minus expenses) for the years 2004 to 2010 amounted to 
approximately 60 million €! 

It is therefore clear that this area has many comparative advantages: 

 Location: on the Saronic beach 

 History: archaeological findings, listed recent buildings and the history of Olympic Airways and 
the American Base, 

 Building stock: 240 existing buildings in good condition of a total area of 366,000 square 
metres, 

 Important and rare structures: Slalom Canoe - Kayak centre, - listed Eero Saarinen‟s airport 
terminal, Sailing Centre,  

 Accessibility by metro, tram and buses (it takes only 15‟ from the centre of Athens, 30' from the 
western suburbs), 

The creation of a park, apart from the environmental benefit and the social role it will play in our 
city will bring money and jobs, as it happens with all the big urban parks of the world. 

Therefore, given  

a) the environmental and social impacts,  

b) the humiliating price and  

c) non-existent feasibility study on the viability of the investment and security of jobs,  

we can conclude that the investment of the former airport area and the coastline of Agios Kosmas 
is part of the attack on public goods and hence the public space in our country, through systematic 
depreciation and privatization.  
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3. ΑΠΟ ΣΟ „ΓΗΜΟ΢ΙΟ‟ ΢ΣΟ „ΚΟΙΝΟ‟ : Η ΠΔΡΙΠΣΩ΢Η ΣΟΤ ΔΛΛΗΝΙΚΟΤ  

Κσλζηαληίλνο ΢αββίδεο - Πάλνο Σόηζηθαο 

 «Οκάδα Αξρηηεθηόλσλ γηα ην Διιεληθό»  

1. Δηζαγωγή – Σα «Κνηλά Αγαζά» ππό ηδηωηηθνπνίεζε  

Σα ηειεπηαία ρξφληα ζηελ Διιάδα πξνσζείηαη σο θεληξηθή πνιηηηθή ε ηδησηηθνπνίεζε ηεο δεκφζηαο 

γεο, ηεο δεκφζηαο πεξηνπζίαο θαη ησλ θνηλψλ αγαζψλ κε ζηφρν, ππνηίζεηαη, ηελ εμαζθάιηζε 

ρξεκάησλ γηα ηελ εμφθιεζε ηνπ δεκφζηνπ ρξένπο ηεο ρψξαο, ην νπνίν σζηφζν ζπλερψο 

απμάλεηαη. 

Ζ αληηζηξνθή ηεο ζεκεξηλήο δνθεξήο πξαγκαηηθφηεηαο, πξνυπνζέηεη σο πξψηε πξνηεξαηφηεηα, 

ηελ αλάθηεζε, ηελ πξνζηαζία θαη ηνλ δεκνθξαηηθφ έιεγρν απφ ηνπο πνιίηεο ηνπ ζπλφινπ ησλ 

δεκφζησλ θαη θνηλψλ αγαζψλ ηεο ρψξαο, κεηαμχ ησλ νπνίσλ θαη ησλ ειεχζεξσλ, δεκφζησλ 

ρψξσλ.  

΢ε κηα πφιε νη θηηξηαθέο εγθαηαζηάζεηο πνπ δηαηίζεληαη γηα ρψξνπο εθπαίδεπζεο πγείαο, 

πνιηηηζκνχ, αζιεηηζκνχ, θνηλσληθήο πξφλνηαο θιπ. απνηεινχλ «Κνηλά Αγαζά», είλαη δειαδή 

αλαπφζπαζηα ζπζηαηηθά θαη ζεκαληηθφηαηα ζηνηρεία θνηλσληθνχ εμνπιηζκνχ. Σν ίδην ηζρχεη θαη γηα 

ηνπο ειεχζεξνπο, αδφκεηνπο δεκφζηνπο ρψξνπο. Μηα πιαηεία, κηα παηδηθή ραξά, έλα πάξθν, είλαη 

απαξαίηεηεο νληφηεηεο θαη απνηεινχλ «αλάζεο» κηαο πεξηνρήο ζηελ νπνία θαηνηθνχλ ρηιηάδεο 

άλζξσπνη. Παξφηη ινηπφλ ε «αμηνπνίεζε» ηνπ θνηλσληθνχ εμνπιηζκνχ ζηελ πεξίπησζε ησλ 

θηηξηαθψλ εγθαηαζηάζεσλ ζπλδέεηαη ζπρλά κε ηελ πεξαηηέξσ δφκεζε, ζηελ πεξίπησζε ησλ 

δεκφζησλ, ειεχζεξσλ, αδφκεησλ ρψξσλ ζα πξέπεη αληίζεηα λα ζπλδέεηαη κε ην κε ρηίζηκν, ηε 

δηαηήξεζε θαη ην «πξαζίληζκα» ηνπο. 

2. Μηα πξόηαζε γηα ην πξώελ αεξνδξόκην ηνπ Διιεληθνύ 

Καηά ζπλέπεηα ησλ παξαπάλσ, είκαζηε αληίζεηνη κε ηε ζρεδηαδφκελε παξαρψξεζε ηνπ πξψελ 

αεξνδξνκίνπ Διιεληθνχ θαη ηεο γεηηνληθήο παξαιίαο ηνπ Αγίνπ Κνζκά ζε ηδηψηεο (Όκηινο Λάηζε 

θ.α.), πνπ ζηφρν έρεη ηελ εκπνξεπκαηνπνίεζε θαη ηελ πεξαηηέξσ δφκεζε ηνπ ρψξνπ. Θεσξνχκε 

φηη ηα ζρέδηα ησλ επελδπηψλ, πνπ ζα πινπνηεζνχλ κε βάζε ην master plan ηνπ αξρηηεθηνληθνχ 

γξαθείνπ Foster, απνηεινχλ ζπζηαηηθά ζηνηρεία κηαο «αλάπηπμεο» θαηαζηξνθηθήο γηα ην θπζηθφ 

θαη πνιηηηζηηθφ πεξηβάιινλ, γηα ηελ δσή καο. 

Σν «Διιεληθφ» απνηειεί ζήκεξα ηνλ ηειεπηαίν κεγάιν δεκφζην, ειεχζεξν, αδφκεην, ρψξν ηεο 

Αζήλαο, ζπληζηά ινηπφλ έλα «Κνηλφ Αγαζφ», έλαλ «Κνηλφ Πφξν». Ζ πξφηαζε καο είλαη λα 

παξακείλεη αδφκεηνο θαη λα κεηαηξαπεί ζε έλα θνηλφρξεζην Μεηξνπνιηηηθφ Πάξθν πςεινχ 

πξάζηλνπ, ην νπνίν ζα απνηειέζεη ρψξν ζπλάληεζεο θαη δεκηνπξγηθψλ δξαζηεξηνηήησλ, γηα 

πξσηνβνπιίεο πνιηηψλ, ζπλεξγαηηθέο δξάζεηο θαη απηνδηαρεηξηδφκελα εγρεηξήκαηα. ΢ηνλ βαζκφ 

πνπ ν θνηλσληθφο θαη νηθνινγηθφο κεηαζρεκαηηζκφο ηεο παξαγσγήο κε βάζε ηηο ζπιινγηθέο 

αλάγθεο απνηειεί ζήκεξα έλα θεληξηθφ ζηφρν, ν ρψξνο ηνπ Διιεληθνχ κπνξεί λα απνηειέζεη πεδίν 

εθαξκνγήο πνιηηηθψλ θνηλσληθήο επαλνηθεηνπνίεζεο κέζα απφ ηε ζπλδηαρείξηζε θαη ηελ θνηλσληθή 

θαη αιιειέγγπα νηθνλνκία.  

Γηα ηελ «αμηνπνίεζε» ηνπ Διιεληθνχ πξνηείλνπκε ηελ απφξξηςε ηνπ θπξίαξρνπ κνληέινπ 
«αλάπηπμεο», θαη ην πέξαζκα ζε έλα άιιν κνληέιν, κε ηζρπξή ηελ παξνπζία ησλ θνηλσληθψλ 
ζρέζεσλ αιιειεγγχεο. Δηδηθφηεξα πξνηείλεηαη ε αλαδήηεζε ελφο «ηξίηνπ δξφκνπ» ζηε ζθαίξα ησλ 
«Κνηλψλ»,πέξαλ ηνπ Κξάηνπο θαη ηεο Αγνξάο, ν νπνίνο ζα εθιακβάλεη ηνλ δεκφζην ρψξν σο 
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«θνηλφ αγαζφ» θαη ζα έρεη σο βάζε ηελ ζπλεξγαηηθή νηθνλνκία θαη ηελ νκφηηκε παξαγσγή. Απηφ 
ζα ζήκαηλε ηελ κεηάβαζε απφ ην «Γεκφζην» ζην «Κνηλφ», ζα ζήκαηλε ηελ παξαγσγή αγαζψλ θαη 
ππεξεζηψλ απφ απηννξγαλσκέλεο θνηλφηεηεο νη νπνίεο ζα ιεηηνπξγνχλ σο θνηλσληθνί 
ζπλεηαηξηζκνί. 

Σν εγρείξεκα, ζπλδπαδφκελν κε έλα επηηπρέο κίγκα εγθαηαζηάζεσλ θαη δξαζηεξηνηήησλ, φπσο 

πεξηγξάθεηαη πην ζπγθεθξηκέλα παξαθάησ, ζα κπνξνχζε λα πξνζειθχζεη ζην ρψξν ρηιηάδεο 

επηζθέπηεο θαζ‟ φιν ην έηνο θαη λα δεκηνπξγήζεη έλα ζεκαληηθφ αξηζκφ ζέζεσλ εξγαζίαο ζηελ 

πεξηνρή.  

3.  Πξνηεηλόκελεο ρξήζεηο θαη δξαζηεξηόηεηεο 

΢ηα εθαηνληάδεο εγθαηαιεηκκέλα δηάζπαξηα θηίξηα ηνπ Διιεληθνχ κπνξνχλ λα βξνπλ θηιφμελνπο 

ρψξνπο ζηέγαζεο θνηλφηεηεο θαιιηηερλψλ, ηδξχνληαο λένπο πνιηηηζηηθνχο κε θεξδνζθνπηθνχο 

ππξήλεο, πιάη ζε ήδε ππάξρνπζεο πνιηηηζηηθέο ρξήζεηο. Δλδεηθηηθά ζα κπνξνχζαλ λα 

ιεηηνπξγήζνπλ εξγαζηήξηα θαη θαιιηηερληθέο νκάδεο πνπ αζρνινχληαη κε ηα εηθαζηηθά, ηνλ 

θηλεκαηνγξάθν, ην ζέαηξν, ην ρνξφ θιπ., παξάιιεια κε ζπλαπιηαθνχο ρψξνπο, κφληκεο εθζέζεηο 

θαη Φεζηηβάι Σέρλεο. 

΢ηηο πθηζηάκελεο αζιεηηθέο εγθαηαζηάζεηο ηνπ Διιεληθνχ, Οιπκπηαθέο θαη πξνυπάξρνπζεο, 

κπνξνχλ λα εληαρζνχλ αζιεηηθέο δξαζηεξηφηεηεο εξαζηηερληθνχ, κε εκπνξηθνχ ραξαθηήξα, πιάη 

ζηνλ ειεχζεξεο πξφζβαζεο ιατθφ αζιεηηζκφ ν νπνίνο ιεηηνπξγεί γηα δεθαεηίεο κε επηηπρία ζην 

Αζιεηηθφ Κέληξν ηνπ Αγ.Κνζκά, θαη λα ιεηηνπξγήζνπλ άκεζα πξνζθέξνληαο ζεκαληηθφ θνηλσληθφ 

φθεινο. 

΢ηηο εθηεηακέλεο αδφκεηεο εθηάζεηο ηνπ Διιεληθνχ, κπνξεί αθφκε λα ιεηηνπξγήζεη 

απηννξγαλσκέλε θνηλφηεηα θαιιηεξγεηψλ ηεο γεο, πνπ ζα πεξηιακβάλεη αζηηθνχο θήπνπο θαη 

αγξνθηήκαηα, ζε εηδηθά δηακνξθσκέλε έθηαζε πιάη ζηνλ απφ πεληαεηίαο πθηζηάκελν 

«Απηνδηαρεηξηδφκελν Αγξφ ζην Διιεληθφ», ε νπνία ζα ζπκπεξηιάβεη θαη απηφλ. 

΢ηνπο αλνηρηνχο θαη θιεηζηνχο ρψξνπο ηνπ Διιεληθνχ, κπνξνχλ λα ιεηηνπξγήζνπλ επίζεο δνκέο 

θνηλσληθήο αιιειεγγχεο, πιάη ζην ήδε ππάξρνλ «Μεηξνπνιηηηθφ Κνηλσληθφ Ηαηξείν Διιεληθνχ». 

Δλδεηθηηθά αλαθέξνληαη θνηλσληθφ θαξκαθείν, αληαιιαθηήξην κεηαρεηξηζκέλσλ αληηθεηκέλσλ, 

αγνξέο ρσξίο κεζάδνληεο, ζπλεηαηξηζηηθνί παηδηθνί ζηαζκνί, θξνληηζηήξηα, σδείν, ζπλεηαηξηζηηθά 

θαθελεία θιπ., παξάιιεια κε ΢πλεδξηαθφ Υψξν θαη Λατθφ Παλεπηζηήκην.  

Θεσξνχκε βέβαην πσο φιεο νη παξαπάλσ πξνηεηλφκελεο δξαζηεξηφηεηεο ζα «αγθαιηαζηνχλ» απφ 

ηηο ηνπηθέο θνηλσλίεο θαη ζα απνηειέζνπλ ζεκεία έιμεο θαη αλαθνξάο γηα ηνπο θαηνίθνπο ηεο 

επξχηεξεο πεξηνρήο. Ο πξνηεηλφκελνο ηχπνο «αλάπηπμεο», πνπ ζηφρν έρεη ηελ αλάδεημε ελφο 

δηαθνξεηηθνχ πνιηηηζκνχ θαη φρη ηελ εκπνξεπκαηνπνίεζε ηνπ ρψξνπ ή ηε ζπζζψξεπζε θεξδψλ 

απφ κεκνλσκέλνπο «επελδπηέο», ζα κπνξνχζε θαη‟ επέθηαζε λα ζπκβάιιεη νπζηαζηηθά ζηελ 

παξαγσγηθή αλαζπγθξφηεζε φιεο ηεο παξαιηαθήο δψλεο ηνπ ΢αξσληθνχ Κφιπνπ. 

4. Ζ Πνιενδνκηθή Έξεπλα ηνπ ΔΜΠ θαη ην «Δξγαζηήξην επεμεξγαζίαο ελαιιαθηηθήο πξόηαζεο»  

Ζ αληίζηαζε θαηά ηεο ηδησηηθνπνίεζεο ηνπ Διιεληθνχ νδήγεζε αξρηθά ζηε ζχληαμε ηεο ζρεηηθήο 
Πνιενδνκηθήο Έξεπλαο απφ ην «Δξγαζηήξην Αζηηθνχ Πεξηβάιινληνο» ηνπ ΔΜΠ θαη ζηελ 
παξέκβαζε ηεο «Δπηηξνπήο Αγψλα γηα ην Μεηξνπνιηηηθφ Πάξθν ζην Διιεληθφ», ησλ νπνίσλ 
ζπλέρεηα θαη ζπκπιήξσζε απνηειεί ε δηθή καο πξφηαζε. Δπηζεκαίλεηαη φηη νη κέρξη ζήκεξα 
θπβεξλήζεηο νπδέπνηε πξαγκαηνπνίεζαλ ηελ πξνβιεπφκελε απφ ηε λνκνζεζία δηαδηθαζία 



35 
 

«δηαβνχιεπζεο» νχηε έρνπλ ιάβεη ππφςε ηηο παξαηεξήζεηο ησλ πνιηηψλ θαη ησλ εκπιεθφκελσλ 
θνξέσλ, επί ησλ πξνγξακκαηηδφκελσλ εγθαηαζηάζεσλ θαη δξαζηεξηνηήησλ ζην ρψξν. 

Ζ «Οκάδα Αξρηηεθηφλσλ γηα ην Διιεληθφ» πξαγκαηνπνίεζε, ηνλ πεξαζκέλν Ηνχλην ζην πιαίζην 

ηεο 15εο Biennale Αξρηηεθηνληθήο, ην «Δξγαζηήξην επεμεξγαζίαο ελαιιαθηηθήο πξφηαζεο γηα ην 

Διιεληθφ». ΢ην «Δξγαζηήξην» δεκηνπξγήζεθε κηα αλνηθηή «Οκάδα Δξγαζίαο», ε νπνία εξγάδεηαη 

έθηνηε κε ζηφρν ηε δηακφξθσζε ζπγθεθξηκέλεο πξφηαζεο ρξήζεσλ γεο θαη φξσλ δφκεζεο γηα ην 

πξψελ αεξνδξφκην Διιεληθνχ θαη ηελ παξαιία ηνπ Αγίνπ Κνζκά, κε βάζε ηα φζα αλαθέξνληαη 

παξαπάλσ. Ζ «Οκάδα Δξγαζίαο» επηδηψθεη επίζεο λα δηακνξθψζεη κηα πξφηαζε γηα ηνλ Φνξέα 

Γηαρείξηζεο ν νπνίνο ζα πξέπεη λα αληηθαηαζηήζεη ηελ «ΔΛΛΖΝΗΚΟ ΑΔ», πνπ έρεη νξηζηεί απφ ηελ 

Κπβέξλεζε σο ππεχζπλε δηαρείξηζεο ηνπ ρψξνπ. ΢ηφρνο είλαη ν πξνηάζεηο απηέο ζηελ ζπλέρεηα 

λα απνηειέζνπλ ην ελαιιαθηηθφ πιαίζην γηα έλα λέν λφκν ν νπνίνο ζα αληηθαηαζηήζεη ηνλ ηζρχνληα 

απαξάδεθην λφκν 4062/2012 πεξί «αμηνπνίεζεο» ηνπ Διιεληθνχ. 

΢ην «Δξγαζηήξην» θαη ζηηο ζπλαληήζεηο ηεο «Οκάδα Δξγαζίαο» κεηέρνπλ αξρηηέθηνλεο θαη 

ζπγγελείο εηδηθφηεηεο φπσο ρσξνηάθηεο, πνιενδφκνη, γεσγξάθνη, λνκηθνί θιπ. αιιά θαη 

ελδηαθεξφκελνη πνιίηεο θάζε εηδηθφηεηαο. 

5. Γηα ην κέιινλ - Δπίινγνο 

Θέινπκε ν δεκφζηνο ρψξνο ηνπ πξψελ αεξνδξνκίνπ Διιεληθνχ θαη ηεο παξαιίαο ηνπ Αγίνπ 

Κνζκά, λα παξακείλεη «θνηλφ αγαζφ», λα κελ ηδησηηθνπνηεζεί θαη λα κελ δνκεζεί πεξαηηέξσ, νη δε 

πθηζηάκελεο θηηξηαθέο εγθαηαζηάζεηο ηνπ λα επαλαρξεζηκνπνηεζνχλ γηα πνιηηηζηηθέο, αζιεηηθέο 

θαη γεληθψο θνηλσθειείο δξαζηεξηφηεηεο. Ζ βέιηηζηε ιχζε δεκηνπξγίαο ελφο Μεηξνπνιηηηθνχ 

Πάξθνπ ζην Διιεληθφ, ζα πξέπεη λα πξνθχςεη κέζα απφ κηα δηαδηθαζία ζπκκεηνρήο ζηνλ 

ζρεδηαζκφ θαη ζηελ ιήςε ησλ απνθάζεσλ, θεληξηθψλ θαη ηνπηθψλ θνξέσλ πνιηηψλ, ζε 

ζπλεξγαζία κε ηνπο αξκφδηνπο θνξείο ηεο Κπβέξλεζεο θαη ηεο Πεξηθέξεηαο Αηηηθήο. 

Θέινπκε έλα δεκφζην Μεηξνπνιηηηθφ Πάξθν ζην Διιεληθφ πνπ λα καο ρσξά φινπο, αλνηρηφ ζηνπο 

θαηνίθνπο θαη ηνπο επηζθέπηεο ηεο Αηηηθήο, ελ κέξεη απηνρξεκαηνδνηνχκελν, πνπ λα εμαζθαιίδεη 

αμηνπξεπείο ζρέζεηο θαη ζέζεηο εξγαζίαο απηναπαζρνινχκελσλ παξαγσγψλ θαη δεκηνπξγψλ. 

Θέινπκε έλα Πάξθν πνπ ζα πξαγκαηψλεη ηε δεκνθξαηία ζηνλ δεκφζην ρψξν, κέζα απφ ηελ 

άκεζε ζπκκεηνρή ζηνλ θνξέα δηαρείξηζήο ηνπ ζπλεξγαηηθψλ δξάζεσλ θαη απηνδηαρεηξηδφκελσλ 

εγρεηξεκάησλ, πνπ ζα βάδεη κπξνζηά ηελ θνηλσληθή θαη αιιειέγγπα νηθνλνκία θαη ζα ζπζπεηξψλεη 

ηα πην δσηηθά ζηνηρεία ησλ θηλεκάησλ.  

Πηζηεχνπκε πσο ε πξαγκαηνπνίεζε ελφο ηέηνηνπ εγρεηξήκαηνο είλαη απνιχησο εθηθηή θαη 

ελαπφθεηηαη ζηελ απηφβνπιε θηλεηνπνίεζε ησλ πνιηηψλ ηεο Αζήλαο. Ζ ελεξγφο ζπκκεηνρή ηεο 

θνηλσλίαο απνηειεί ζηηο κέξεο καο ην κεγάιν δεηνχκελν. 
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3. FROM „PUBLIC‟ TO „COMMON‟: THE CASE OF HELLINIKON 

Konstantinos Savvidis – Panos Totsikas 

“Group of Architects for Hellinikon” 

1. Introduction – “Common Goods” under privatization  

In the course of the recent years in Greece, privatization of public land, of public assets and 

commodities is promoted in order to supposedly raise money to pay off the country‟s public debt, 

which is however increasing constantly.  

Reversing the current bleak reality presupposes, first of all, the reclaim, protection and democratic 

control by the citizens of all public and common goods in the country, including free, public 

spaces. 

Building premises used for education, healthcare, cultural events, sports, welfare, etc. constitute 

“Common Goods” of a city, in the sense that they are integral components and very important 

elements of social equipment. The same goes for free, non-built public spaces. A piazza, a 

playground or a park, are necessary entities, a breath of fresh air in an area inhabited by 

thousands of people. Therefore, even if “exploitation” in the case of building premises may often 

be related to further construction, on the contrary in the case of free, non-built spaces it should be 

related to preservation, non-building and making free spaces green. 

2. A suggestion for the former Hellinikon airport 

For all the above reasons we are against the scheduled giving away of the former Hellinikon 

airport and the adjacent beach of Agios Kosmas to private market investors (Latsis Group etc.), 

aiming to commerciallization and further building of the area. We think that the investors‟ plans, 

based on the master plan by Norman Foster, are components of a catastrophic “development” for 

our natural and cultural heritage, for our life itself. 

 “Hellinikon” is the last large-scale public, free, non-built-up space of Athens; it is therefore a 

«Common Good”, a “Common Resource”. We suggest that it should remain a non-built-up area 

and subsequently transformed into a public Metropolitan Park of high vegetation, which could 

serve as a place for social gatherings and creative activities, citizens‟ initiatives, collaborative 

efforts and self-managed undertakings. To the degree that social and ecological transformation of 

production, on the basis of collective needs, is nowadays a main objective; “Hellinikon” can be a 

field for the implementation of policies promoting social reappropriation through social cooperation 

and social solidarity economy. 

For the “exploitation” of Hellinikon, we suggest rejecting the dominant “growth” model and 

choosing a different model that strongly promotes solidarity relationships. More specifically a 

search for a “third way” is proposed in the realm of “Commons”, beyond the State and the Market, 

a way in which public space is considered a “common good” and a model based on collaborative 

economy and peer production. This would mean a transition from “Public” to “Common” and the 

organization of goods and services production been done by self-organized communities that 

operate as social cooperatives. 
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The undertaking in question combined with a successful mixture of facilities and activities, as 

specifically described below, could attract and bring in Loco thousands of visitors all year round, as 

well as create a decent number of dignified jobs in the area. 

3. Proposed uses and activities 

In some of the hundreds of scattered disused buildings of Hellinikon artistic communities could find 

a hospitable shelter for founding new cultural nonprofit hubs, next to the cultural uses already 

hosted in the area. Workshops and artistic groups working on visual arts, cinema, theater, dance, 

etc. could operate, alongside concert halls, permanent exhibitions and an art festival, to name but 

a few. 

In the existing sports premises of Hellinikon, Olympic and preexisting, sporting activities of an 

amateur and non commercial nature can be hosted, alongside popular sport that works 

successfully for decades now in the adjacent Agios Kosmas Sports Center. And actually they 

could operate immediately yielding great social benefit. 

Within the vast non built-up areas of Hellinikon a self-organized farmers‟ community could also 

operate, constituted by urban gardens and urban farms, in a dedicated part of land next to, and 

including, the “Self-managed Farm in Hellinikon”, the planning of which began five years ago. 

In the open-air and indoor spaces of Hellinikon social solidarity structures can be established as 

well, next to the ”Metropolitan Community Clinic at Helliniko”, already operating for years now. A 

social pharmacy-clinic, a secondhand goods exchange facility, fair-trade markets, cooperative 

nurseries, cram schools, a conservatory, cooperative coffee shops, etc. could operate, alongside a 

Conference Room and a People's University, to name but a few. 

We are certain that all the activities proposed above shall be “embraced” by the local communities 

and will constitute points of attraction and reference for residents of the surrounding area. The 

proposed kind of “growth”, aiming to the promotion of a different culture and not to the 

commercialization of the place or the accumulation of profit by a few “investors”, could as well 

substantially contribute by extension to the productive reconstruction of the whole coastal zone of 

the Saronic Gulf.  

4. The NTUA‟s alternative Master-Plan & the “Workshop for the development of an alternative 

proposal” 

The resistance against the privatization of Hellinikon has led initially to the conduction of the 

respective alternative Master-Plan for the area by the “Urban Environment Laboratory” of the 

National Technical University of Athens (NTUA) as well as to the respective intervention by the 

“Struggle Committee for the Metropolitan Park in Hellinikon”. Our suggestion is supplemental and a 

follow-up to both of the above. By the way we should point out that in respect to the new buildings 

and activities scheduled for the area, until today no government has ever carried out the public 

consultation procedure prescribed by law, nor the citizens‟ or the bodies‟ involved remarks have 

ever been taken into consideration. 

Last June as a part of the 15th International Architecture Exhibition La Biennale di Venezia the 

“Group of Architects for Hellinikon” carried out a “Workshop for the development of an alternative 

proposal for Hellinikon”. During that “Workshop” an open-ended “Working Group” was set up and 

has been working since, aiming to develop a specific suggestion about the land uses and the 
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building restrictions for the former airport of Hellinikon and the beach of Aghios Kosmas, according 

to the above. The same “Working Group” is seeking as well to compile a suggestion for the 

Management Body that should replace HELLINIKON S.A. (ΔΛΛΖΝΗΚΟΝ Α.Δ.), designated by the 

Government responsible body for the management of the area in question. The suggestions above 

could consequently constitute the alternative framework for a new legislation aiming to replace the 

unacceptable law 4062/2012 now in effect, about the “exploitation” of Hellinikon.  

Participants in the “Workshop” and the meetings of the “Working Group” are architects and 

disciplines of relative nature such as spatial planners, urban and regional planners, geographers, 

lawyers, etc. as well as concerned citizens of all specialties.  

5. About the future – Epilogue 

We demand for the public space of the former Hellinikon airport and the beach of Agios Kosmas to 

remain a “common good”, not to be privatized and not to be built any further. As for the existing 

building premises they should be reused for hosting cultural, sports and nonprofit social activities 

in general. With the participation of central and local citizens‟ bodies in the planning and decision-

making, the optimum solution of creating a Metropolitan Park should be opted for, in collaboration 

with the bodies concerned of the government and of the Region of Attica. 

What we want at Hellinikon is a public Metropolitan Park with place and space enough for all of us, 

free-accessed by the residents and visitors of Attica and partially self-financed, that ensures 

decent relations and creation of jobs for self-employed producers and creators. 

We want a Metropolitan Park that delivers democracy in the public space through direct 

participation of the cooperative initiatives and self-managed enterprises in the managing body, a 

Park that promotes social and solidarity economy and brings the most vital elements of grassroots 

movements together. 

We believe that such a task is absolutely achievable and is up to the voluntary mobilization of the 

citizens of Athens. Civil society‟s active participation is the main issue nowadays. 

 

 

 

 



40 
 

 

 



41 
 

4. ΔΠΙ΢ΣΗΜΟΝΔ΢ ΢Δ ΚΑΘΔ΢ΣΩ΢ ΔΚΣΡΟΠΗ΢: Η ΠΔΡΙΠΣΩ΢Η ΣΟΤ ΔΛΛΗΝΙΚΟΤ* 

Αληώλεο Μανύλεο  
Πξόεδξνο ΢πιιόγνπ Αξρηηεθηόλσλ – Σκήκα Αηηηθήο 

 

SUCCESS STORY 

Θα ήζεια θαη‟ αξρήλ λα επηζεκάλσ φηη πξηλ ηξία ρξφληα, ν Έιιελαο πξσζππνπξγφο, κηιψληαο 

ζην Κέληξν Δπξσπατθψλ ΢πνπδψλ ηνπ Δπξσπατθνχ Λατθνχ Κφκκαηνο, παξνπζίαζε επηηπρίεο ηεο 

πνιηηηθήο ηνπ, δειψλνληαο φηη “ην success story ηεο Διιάδαο είλαη ην success story ηεο 

Δπξώπεο41». Δθείλε ηελ ζηηγκή, ε ρψξα είρε γηα έθηε ρξνληά κείσζε ηνπ ΑΔΠ, πνπ αζξνηζηηθά 

μεπεξλνχζε ην 25% θαη αλεξγία πάλσ απφ 27%, ζηνπο λένπο πάλσ απφ 60%. Δίλαη εχινγν φηη, 

γηα ηα ζχκαηα απηήο ηεο θαηαζηξνθήο, ε έθθξαζε success story έγηλε απφ ηφηε θαθφθεκε. 

Με ηελ θεηηλή ηνπ δήισζε, ν Αιεράληξν Αξαβέλα θαιεί «ηνλ θφζκν λα έξζεη θαη λα δεη ζηελ 15ε 

ΓΗΔΘΝΖ ΔΚΘΔ΢Ζ ΑΡΥΗΣΔΚΣΟΝΗΚΖ΢ “success stories πνπ αμίδεη λα εηπσζνχλ […] φπνπ ε 

αξρηηεθηνληθή έθαλε, θάλεη θαη ζα ζπλερίζεη λα θάλεη ηε δηαθνξά42». 

Σελ πξνεγνχκελε Σεηάξηε (21.9.2016), ε πεξίπησζε ηνπ Διιεληθνχ παξνπζίαζε κία ηξαγηθή 

εμέιημε, φηαλ ην Διιεληθφ Κνηλνβνχιην ςήθηζε ηελ πθαξπαγή ηνπ απφ φκηιν ηδησηηθψλ 

ζπκθεξφλησλ. Όπσο φκσο ζα δνχκε ζηε ζπλέρεηα, ην Διιεληθφ, δελ παχεη λα απνηειεί ηελ δηθή 

καο απάληεζε, ελάληηα ζην success story ησλ θπβεξλήζεσλ ηνπ κλεκφληνπ θαη απηψλ πνπ 

πξνεγήζεθαλ θαη ην πξνεηνίκαζαλ. Αιιά ζην δηθφ καο success story, δελ είρακε λα θάλνπκε κφλν 

κε αξρηηέθηνλεο θαη νη αξρηηέθηνλεο δελ είραλ φινη ηελ ίδηα ζηάζε.  

Ο ηίηινο απηήο ηεο νκηιίαο, δειαδή ε ζηάζε ηνπ Σκήκαηνο Αηηηθήο ηνπ ΢ΑΓΑ΢-ΠΔΑ, αλαδεηθλχεη 

πξνθαλψο ην ζέκα ηεο ζρέζεο ησλ αξρηηεθηφλσλ κε ην Διιεληθφ. Απηφ κε ηελ ζεηξά ηνπ ζρεηίδεηαη 

κε ην επξχηεξν ζέκα ηεο πθαξπαγήο γεο θαη ηειηθά κε ην επξχηεξν θνηλσληθφ-πνιηηηθφ πεδίν φπνπ 

ιακβάλνπλ ρψξα ηα πξνεγνχκελα.  

THIS IS A COUP 

Παίξλνληαο ζέζε γηα ην πεξζηλφ δεκνςήθηζκα ζηελ Διιάδα, ην Σκήκα Αηηηθήο ηνπ ΢ΑΓΑ΢-ΠΔΑ  

θάιεζε κε αλαθνίλσζή ηνπ λα εθθξαζηεί θαη λα ζηεξηρηεί ην «ΟΥΗ ηωλ αξρηηεθηόλωλ»43. 

Μηα βδνκάδα κεηά, ην hastag #thisisacoup ζηάιζεθε απφ εθαηνκκχξηα αλζξψπνπο ζε φινλ ηνλ 

πιαλήηε44, ελάληηα ζηελ πξνζπάζεηα ηνπ ΓΝΣ, ηεο Κεληξηθήο Δπξσπατθήο Σξάπεδαο θαη ηεο 

Δπξσπατθήο Δπηηξνπήο λα αλαηξέςνπλ ην ζπληξηπηηθφ ΟΥΗ ηνπ ειιεληθνχ δεκνςεθίζκαηνο. Σελ 

επφκελε κέξα, ην δηαδέρζεθε ε ζησπή. Καλείο δελ είρε θαληαζηεί φηη ην πξαμηθφπεκα εηο βάξνο 

ηνπ δεκνςεθίζκαηνο ζα ην εθηεινχζε ε ίδηα ε Διιεληθή Βνπιή, κε ηελ πξνζρψξεζε ηεο 

θπβέξλεζεο, πνπ είρε ζρεκαηηζηεί ζην φλνκα ηεο Αξηζηεξάο, ζηηο λενθηιειεχζεξεο κλεκνληαθέο 

δπλάκεηο.  

                                                           
*
 Οκηιία ζηελ εθδήισζε κε ζέκα: Γεκόζηνη-ειεύζεξνη ρώξνη, θνηλά αγαζά - έλα Πάξθν γηα όινπο ζην Διιεληθό, 25.9.2016, ειιεληθφ 

πεξίπηεξν ζηελ 15
ε
 Biennale Αξρηηεθηνληθήο, Giardini, Βελεηία. 

41
   http://www.enikos.gr/politics/150789,SamarasH-Ellada-einai-to-success-story-ths-Eyrwphs.html 

42
   http://www.labiennale.org/en/architecture/exhibition/aravena/ (ε ππνγξάκκηζε δηθή κνπ). 

43
   https://www.scribd.com/document/270174597  

44
 https://www.theguardian.com/business/2015/jul/13/thisisacoup-germany-faces-backlash-over-tough-greece-bailout-demands θαη 

http://www.koutipandoras.gr/article/coup-deytero-dimofilestero-hashtag-ston-kosmo-deite-vinteo  
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Ζ αλαηξνπή ηνπ δεκνςεθίζκαηνο θαη ε απφιπηε επηθξάηεζε ησλ κλεκνληαθψλ θνηλνβνπιεπηηθψλ 

δπλάκεσλ ιίγν αξγφηεξα, κέζσ ηεο πξνθήξπμεο αηθληδηαζηηθψλ εθινγψλ, νδήγεζαλ, ηελ 

πξνεγνχκελε Σεηάξηε, ζηελ ππεξςήθηζε ηεο πθαξπαγήο ηνπ Διιεληθνχ.  

Η΢ΣΟΡΗΔ΢ ΤΦΑΡΠΑΓΖ΢ 

Γηα ηελ έμνδν απφ ηελ δηεζλή ρξεκαηνπηζησηηθή θξίζε, νη δπλάκεηο πνπ ηελ πξνθάιεζαλ, 

επέβαιαλ ηα Μλεκφληα, ελεξγνπνηψληαο ζηελ Δπξψπε ηελ γλσζηή ζηξαηεγηθή ηνπ ζνθ ηνπ 

δεκφζηνπ ρξένπο45. Σα Μλεκφληα απνηεινχλ ηελ επηζεηηθή κνξθή ηνπ λενθηιειεχζεξνπ πιήγκαηνο 

ζηελ εξγαζία θαη - δηα ηεο πθαξπαγήο - ζην ζχλνιν ηνπ θνηλσληθνχ πινχηνπ46.  Σέηνην πιήγκα 

θηλδπλεχεη λα απνηειέζεη ε πεξίπησζε ηνπ Διιεληθνχ, σο πθαξπαγή αθίλεηεο δεκφζηαο 

πεξηνπζίαο.  

Ζ πθαξπαγή ηεο δεκφζηαο γεο δελ πξσηνεκθαλίζηεθε ζηελ Διιάδα θαηά ηελ πεξίνδν ηνπ 

Μλεκνλίνπ47. Οη παιαηφηεξεο καδηθέο θαηαπαηήζεηο θαη ε απζαίξεηε δφκεζε είραλ θπξίσο 

ραξαθηήξα θάιπςεο θνηλσληθψλ αλαγθψλ νηθνγελεηαθήο θιίκαθαο, κεηά απφ αιιεπάιιειεο 

εζληθέο θαηαζηξνθέο, απφ ην 1922 σο ηελ δεθαεηία ηνπ ‟50, ηηο νπνίεο ην ειιεληθφ θξάηνο ήηαλ 

αδχλαην ή απξφζπκν λα αλαιάβεη θαη λα αληηκεησπίζεη. Απηέο νη θαηαπαηήζεηο ζηεξίρηεθαλ ζε 

έλα πνιχ εηδηθφ ειιεληθφ θαηλφκελν, απηφ ηεο καδηθήο κηθξήο αθίλεηεο ηδηνθηεζίαο, επηηείλνληάο 

ην. 

Μεηά ην ‟80, απηή ε καδηθή πθαξπαγή έπαςε λα είλαη θπξίσο πξντφλ ηεο αλάγθεο. Απέθηεζε 

θεξδνζθνπηθφ ραξαθηήξα. Μεηά ην ‟90 θαη ην 2000, ν ραξαθηήξαο απηφο εληάζεθε, κε πιήγκαηα 

ζηελ ζπληαγκαηηθή θαη λνκνζεηηθή πξνζηαζία ηεο πεξηνπζίαο ηνπ δεκνζίνπ, κε πξνζρψξεζε ηνπ 

ίδηνπ ηνπ δεκνζίνπ ζηνπο πξσηαγσληζηέο ηεο πθαξπαγήο θνηλψλ αγαζψλ. Πξφζρεκα, νη 

«έθηαθηεο ζπλζήθεο», φπσο ε θήξπμε ηεο Θεζζαινλίθεο Πνιηηηζηηθήο Πξσηεχνπζαο ηεο 

Δπξψπεο, κε απνθνξχθσκα ηελ αλάιεςε ησλ Οιπκπηαθψλ Αγψλσλ ηνπ 2004.  

Μεηά ην 2010, ηα Μλεκφληα επηηείλνπλ ηελ ίδηα θαηεχζπλζε, ζηνρεχνληαο ζε ηεξάζηηεο εθηάζεηο-

θηιέηα, κε δηαδηθαζίεο fast-track θαη κε πιήξε παξάθακςε ησλ ειιεληθψλ, επξσπατθψλ θαη 

δηεζλψλ θαλφλσλ δηθαίνπ, κε απνηέιεζκα ηελ ζηαζεξή δηνιίζζεζε ζε κία θαηάζηαζε 

ζπληαγκαηηθήο εθηξνπήο.  

Καηά ηελ δηαδηθαζία απηή, ζην επίπεδν ηεο θπξίαξρεο ηδενινγίαο, ε λνκηθή ηεο κνξθή (ηζφηεηα 

απέλαληη ζηνπο λφκνπο, δεκνθξαηία θιπ.) παχεη λα θπξηαξρεί, πξνο φθεινο ηερλνθξαηηθψλ 

κνξθψλ, κε ζεκεία έληνλνπ απηαξρηζκνχ θαη κε πξφζρεκα ην ηερλνθξαηηθήο έκπλεπζεο “ΣΗΝΑ”, 

φπνπ ε λενθηιειεχζεξε θαηαζηξνθή απνθξχβεη ηνλ θαηαιπηηθά αληηδεκνθξαηηθφ ηεο ραξαθηήξα 

θαη παξνπζηάδεηαη σο βίαην αιιά αλαπφδξαζην θπζηθφ θαηλφκελν. Απηή ε ππνρψξεζε ηεο 

λνκηθήο θηιειεχζεξεο κνξθήο πξνο φθεινο ηεο ηερλνθξαηηθήο λενθηιειεχζεξεο48, έρεη, φπσο ζα 

δνχκε, ζεκαληηθέο επηπηψζεηο ζηελ ζηάζε ησλ επηζηεκφλσλ .  

 

                                                           
45

 Γηα «ην ζνθ ηνπ ρξένπο», βι. Ναφκη Κιάηλ, Σν δόγκα ηνπ ζνθ, κηθξ. Άγγεινο Φηιηππάηνο, εθδ. Ληβάλε, Αζήλα, 2010, ζ. 218 θ.ε., 
θαη Κσζηήο Υαηδεκηράιεο, Κξίζε ρξένπο θαη πθαξπαγή γεο, εθδ. ΚΦΜ, Αζήλα, 2014, ζ. 13 θ.ε. 

46
 Γηα ηελ δηπιή επίζεζε ζηελ εξγαζία θαη ηε γε, βι. Κσζηήο Υαηδεκηράιεο, ν.π., ζ. 135 θ.ε. 

47
 Γηα ην ρξνληθφ δηαθφξσλ εθδνρψλ ηεο πθαξπαγήο, βι. Ζ εμαγνξά θαη ηα απζαίξεηα. Απηό πνπ επηδηώθεη ε θπβέξλεζε είλαη ε 

εηζπξαθηηθή λνκηκνπνίεζε ηεο δηαθζνξάο, 
Απφθαζε Γεληθήο ΢πλέιεπζεο ηεο 15.9.2011, Αξρεία Σκήκαηνο Αηηηθήο ΢ΑΓΑ΢ ΠΔΑ, αξ. πξση.  44303_Β_ΔΗ΢ θαη Κσζηήο 
Υαηδεκηράιεο, ν.π., ζ. 68 θ.ε. 

48
  Γηα απηήλ ηε κεηαηφπηζε, σο εθδήισζε ηεο επίζεζεο ελαληίνλ ηνπ δηθαητθνχ ζπζηήκαηνο  ζε θαζεζηψηα εθηξνπήο, βι. Νίθνο 

Πνπιαληδάο, Φαζηζκόο θαη Γηθηαηνξία. Ζ Σξίηε Γηεζλήο αληηκέηωπε ζηνλ θαζηζκό, κηθξ. Υξηζηίλα Αγξηαληψλε, εθδ. Οιθφο, 
Αζήλα, 1975, ζ. 347. 
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Ζ «ΟΤΓΔΣΔΡΟΣΖΣΑ» ΣΩΝ ΔΠΗ΢ΣΖΜΟΝΩΝ 

Πνιινί επηζηήκνλεο έρνπλ ζπρλά ηελ ηάζε λα πηνζεηνχλ πνιηηηθέο ζηάζεηο πνπ επεξεάδνληαη απφ 

θάπνηα δνκηθά ραξαθηεξηζηηθά ηνπ θνηλσληθνχ ηνπο ρψξνπ. Θα μεθηλήζσ κε ην δήηεκα ηεο 

νπδεηεξφηεηαο. 

΢ε θνηλσλίεο δηραζκέλεο, κε αληζφηεηεο πνπ νμχλνληαη, νη επηζηήκνλεο ππφθεηληαη ζε κία 

ςεπδαίζζεζε νπδεηεξφηεηαο, ε νπνία εδξάδεηαη ζηελ θαηνρή ηεο γλψζεο. Απηφ ζπρλά ηνπο εμσζεί 

λα επηδηψθνπλ είηε λα δέρνληαη γηα ηνλ εαπηφ ηνπο ηνλ ξφιν ηνπ ηζνξξνπηζηή, ζε κία ηδηφκνξθε 

αλαδήηεζε κίαο πξνλνκηαθήο ζρέζεο κε ην θξάηνο, πξνο φθεινο ηεο εμίζνπ θαληαζηηθήο, 

εμηζνξξνπεηηθήο ιεηηνπξγίαο ηνπ49. Πξφθεηηαη γηα έλα ηδηαίηεξν ραξαθηεξηζηηθφ, πνπ ηνπο θάλεη 

ηθαλνχο θαη θαηάιιεινπο λα δηαρεηξίδνληαη νη ίδηνη θαη λα λνκηκνπνηνχλ ηηο αληηθνηλσληθέο 

απαηηήζεηο ηάμεσλ κε κεγάιε νηθνλνκηθή εμνπζία, αθφκα θαη εηο βάξνο εξγαζηαθψλ, 

επαγγεικαηηθψλ θαη θνηλσληθψλ δηθαησκάησλ ησλ εξγαδφκελσλ ζπλαδέιθσλ ηνπο, πνπ ζπρλά 

πιήηηνληαη βάλαπζα απφ ηελ δηαρείξηζε απηή50. 

Δίλαη ραξαθηεξηζηηθφ φηη κεζνχζεο ηεο θξίζεο ηνπ ρξένπο, ν Έιιελαο πξσζππνπξγφο ηνπ 2012, 

ηνπ νπνίνπ ηελ ζέζε θαηείρε πξνεγνπκέλσο έλαο ηερλνθξάηεο ησλ ηξαπεδψλ, είρε ππνζρεζεί, ζηηο 

πξνεθινγηθέο ηνπ ζπγθεληξψζεηο, λα ζεζπίζεη ην “αζπκβίβαζην ππνπξγνύ θαη βνπιεπηή51”, ψζηε 

κε ηνλ ηξφπν απηφ λα ζρεκαηίδνληαη θπβεξλήζεηο ησλ «αμίσλ». 

Μεηά απφ απηή ηελ εηζαγσγηθή παξέλζεζε, κπνξνχκε λα εξκελεχζνπκε ηελ ζηάζε πνπ 

πηνζέηεζαλ θάπνηνη επηζηήκνλεο, ζην δήηεκα ηνπ Διιεληθνχ. 

Απφ ηελ επνκέλε ηεο ςήθηζεο ηνπ λφκνπ ηνπ ‟95, κε ηνλ νπνίν εγθαηαιείθζεθε ην Διιεληθφ θαη ην 

αεξνδξφκην ηεο Αζήλαο κεηαθέξζεθε ζηα ΢πάηα, εγθαηαιείθζεθε θαη ε πξνζηαζία ηνπ Διιεληθνχ 

σο - απφ πνιιέο απφςεηο - κνλαδηθνχ ηνπίνπ θαη σο ηειεπηαίνπ ειεχζεξνπ ρψξνπ ηνπ 

πνιενδνκηθνχ ζπγθξνηήκαηνο ηεο πξσηεχνπζαο, πνπ ζα κπνξνχζε λα κεηψζεη ζεκαληηθά ηελ 

δξακαηηθή έιιεηςε πξαζίλνπ. 

΢ηα είθνζη ρξφληα πνπ κεζνιάβεζαλ, πνιιέο δεθάδεο πνιενδφκνη πξνζπκνπνηήζεθαλ λα 

αλαιάβνπλ κειέηεο, είηε λα ζπκκεηάζρνπλ ζε δηαγσληζκνχο πνπ πξνθεξχρζεθαλ απφ ην ειιεληθφ 

δεκφζην θαη νη νπνίνη πξνδηέγξαθαλ ηελ πθαξπαγή ηκεκάησλ ηεο ειεχζεξεο δεκφζηαο γεο κε 

ζθνπφ ηελ εκπνξηθή εθκεηάιιεπζε52. Οη κειέηεο θαη νη δηαγσληζκνί απηνί πξνέβιεπαλ αξρηθά 

νηθνδφκεζε 1.000.000 - 1.300.000 η.κ. θαη κέρξη ζήκεξα ε πξνδηαγξαθή απηή έρεη ηξηπιαζηαζηεί! 

Καλείο απφ φζνπο ζπκκεηείραλ (πάλσ απφ 150 κειεηεηέο θαη κειεηεηηθά γξαθεία, δεκφζηα θαη 

ηδησηηθά), δελ αλαξσηήζεθε γηα ηελ έιιεηςε ηεο ηεθκεξίσζεο πνπ ζα έπξεπε λα ζπλνδεχεη ηέηνηεο 

πξνδηαγξαθέο εθπνίεζεο θαη αλνηθνδφκεζεο ειεχζεξνπ δεκφζηνπ ρψξνπ, σο πξνο ηηο  

                                                           
49

  Γηα ηελ «γεθπξνπνηφ» νπδεηεξφηεηα κε ηελ νπνία ζρεηίδνληαη νη θάηνρνη παλεπηζηεκηαθήο κφξθσζεο, γηα ηε ζπλαθή δνμαζία 

πεξί ηνπ νπδέηεξνπ θξάηνπο θαη γηα ηα ζρεηηθά θαηλφκελα «θξαηνιαηξείαο», βι. Νίθνο Πνπιαληδάο, ν.π., ζ. 329-331. 
50

 H θαηαζηξνθή ησλ επαγγεικάησλ δεκνζίνπ ζπκθέξνληνο ππφ ην πξφζρεκα ηνπ «αλνίγκαηφο» ηνπο, απνηειεί εκβιεκαηηθή 

ζεκεξηλή κλεκνληαθή κεζφδεπζε. Αληηθάζθεη εληππσζηαθά κε ηελ αλελδνίαζηε ηαπηφρξνλε εθδήισζε δηαζεζηκφηεηαο νπθ 
νιίγσλ επηζηεκφλσλ  λα πξνζθέξνπλ ηηο ηερλνθξαηηθέο ηνπο ππεξεζίεο ζε έλα αληηθνηλσληθφ θαζεζηψο πνπ, εθηφο ησλ άιισλ,  
θαηαζηξέθεη ηνλ ίδην ηνπο ηνλ θνηλσληθφ ρψξν. Γηα ην ηζηνξηθφ ηνπ θαηλνκέλνπ απηνχ, βι. Νίθνο Πνπιαληδάο 1975, ν.π., ζ. 335. 

51
 Βι. «Παξνπζίαζε ηνπ ζρεδίνπ ηεο ΝΓ γηα ηνπο Θεζκνύο, ηελ Κνηλωλία θαη ηελ Αζθάιεηα, από ηνλ Πξόεδξν ηεο ΝΓ θ. Αληώλε 

΢ακαξά ζην Εάππεην Μέγαξν», 26.04.2012, http://ndthessaloniki.gr/?p=7286 
52

 Γηα ην ηζηνξηθφ απηήο ηεο ζπκκεηνρήο, βι. Δξεπλεηηθφ Πξφγξακκα Δζληθνχ Μεηζνβίνπ Πνιπηερλείνπ θαη Σ.Δ.Γ.Κ.Ν.Α., Βαζηθέο 

αξρέο Μεηξνπνιηηηθνύ Πάξθνπ Πξαζίλνπ ζην πξώελ αεξνδξόκην Διιεληθνύ, Αζήλα, Γεθέκβξηνο 2010: 
http://courses.arch.ntua.gr/fsr/135467/NTUA%20TEDKNA_2010_Elliniko.pdf ζ. 23 θ.ε. 
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επηπηψζεηο, ηε βησζηκφηεηα ή ην φθεινο πνπ ζα πξνέθππηε απφ ηελ εθαξκνγή ηνπο, ηφζν γηα 

ηνπο γεηηνληθνχο δήκνπο φζν θαη γηα ην πνιενδνκηθφ ζπγθξφηεκα ηεο πξσηεχνπζαο53. 

Ζ απάληεζε, πνπ ελδερνκέλσο ζα δηλφηαλ ζηα εξσηεκαηηθά πνπ εγείξνληαη απφ ηελ ηειεπηαία 

δηαπίζησζε, είλαη φηη σο επηζηήκνλεο, εμππεξεηνχζαλ ηα ζπκθέξνληαη ηνπ πειάηε ηνπο, δειαδή 

ηνπ δεκνζίνπ θαη‟ αξρήλ θαη ησλ επελδπηψλ ελ ζπλερεία, κε ηηο πςειφηεξνπ δπλαηνχ επηπέδνπ 

ιχζεηο, πνπ πξνζέθεξαλ γηα φ,ηη αθξηβψο ηνπο δεηήζεθε. Αο δνχκε ηη είδνπο αληίιεςε επηηξέπεη 

κηα ηέηνηα απάληεζε απηή. 

Ζ επαγγεικαηηθή δξαζηεξηφηεηα ησλ επηζηεκφλσλ ιακβάλεη ηελ λνκηθή κνξθή ηεο ζρέζεο 

«παξαγσγψλ» θαη «πειάηε», πνπ παξαγγέιιεη ηηο ππεξεζίεο ηνπο54. Όκσο, απφ ηα ηαπεηλά 

αξρηηεθηνληθά δεκηνπξγήκαηα σο ηνπο κεγάινπο ρσξηθνχο ζρεδηαζκνχο, απνδέθηεο δελ είλαη 

κφλνλ ν εθάζηνηε παξαγγέιισλ, αιιά θαη ε θνηλσλία, αλάινγα κε ηελ θιίκαθα ηνπ θάζε έξγνπ. 

Όπσο έρνπκε δηδαρζεί σο βαζηθή αξρή ηεο πνιενδνκίαο, ζηελ θιίκαθα ησλ κεγάισλ ρσξηθψλ 

ζπλφισλ πειάηεο είλαη θαη‟ εμνρήλ ε θνηλσλία, πνπ θαηά ηνλ ζρεδηαζκφ, δελ κπνξεί λα 

εθπξνζσπεζεί κφλνλ απφ κία ζπγθπξηαθή θπβέξλεζε, αιιά απαηηεί ελεξγνπνίεζε πνιιαπιψλ 

ζεζκψλ δεκνθξαηίαο θαη ζπκκεηνρήο55. Υσξίο απηνχο, ε πνιενδνκία θαηαξγείηαη. Σελ ζέζε ηεο 

παίξλεη ν απηαξρηθφο, ηδηνηειήο ζρεδηαζκφο, αθεηεξία γηα θάζε πθαξπαγή.  

Ζ ΠΡΩΣΖ ΠΔΡΗΟΓΟ΢ ΣΖ΢ ΚΡΗ΢Ζ΢ ΚΑΗ ΟΗ ΔΠΗ΢ΣΖΜΟΝΔ΢ 

Ζ κειέηε ηνπ ΔΜΠ ην 2010 παξνπζηάζηεθε απφ απηνχο πνπ ηελ ζπλέηαμαλ σο εμάληιεζε ηνπ 

επηζηεκνληθνχ δηαιφγνπ γηα ην Διιεληθφ θαη ήηαλ πξάγκαηη έηζη56. Γελ ήηαλ φκσο κφλνλ απηφ. Ζ 

κειέηε απηή, θαηά θάπνην ηξφπν, ήξζε ζε ζπλέρεηα πνιιαπιψλ επηζηεκνληθψλ πξνζεγγίζεσλ ηνπ 

πξνβιήκαηνο γηα ηελ πξννπηηθή ηνπ Διιεληθνχ. Δπηθαλείο αξραηνιφγνη, πεξηβαιινληνιφγνη, 

γεσιφγνη-σθεαλνγξάθνη, λνκηθνί θαη, θπζηθά, αξρηηέθηνλεο, πξνζέθεξαλ εμαληιεηηθή επηζηεκνληθή 

ηεθκεξίσζε ησλ θαηαζηξνθηθψλ ζπλεπεηψλ ηεο πθαξπαγήο ηνπ δεκφζηνπ ρψξνπ, θάλνληαο 

πξνηάζεηο αλάπηπμήο ηνπ, ρσξίο θακία επηπιένλ νηθνδνκηθή επηβάξπλζε.  

Δπξφθεηην ινηπφλ γηα κηα θνξπθαία ζηηγκή, ζε κηα δηαδηθαζία ζπκβνιήο ελφο πιήζνπο 

επηζηεκφλσλ, απφ έλα πιήζνο εηδηθφηεηεο. Με ηελ κειέηε ηνπ ΔΜΠ νη πξνηάζεηο ηνπο 

ζπλεηέζεζαλ ζε έλα πςειφηεξν επίπεδν θαη γέλλεζαλ κηα πξφηαζε ε νπνία κέρξη ζήκεξα 

ζπλερψο αλαπηχζζεηαη θαη πινπηαίλεη.  

Απηφ φκσο έγηλε εθηθηφ ιφγσ ελφο δεχηεξνπ ζηνηρείνπ πνπ ραξαθηεξίδεη  ηελ ζηάζε ησλ 

επηζηεκφλσλ. 

΢ε ζπλζήθεο θξίζεο, φηαλ νη παξαδνζηαθνί πνιηηηθνί εθθξαζηέο ηεο πθαξπαγήο αδπλαηνχλ λα 

εθθξάζνπλ ηηο ηάμεηο πνπ ρξφληα εθπξνζσπνχζαλ, πνιχ ζπρλά νη επηζηήκνλεο εγθαηαιείπνπλ ηηο 

απηαπάηεο πεξί νπδεηεξφηεηαο, γπξλάλε ηελ πιάηε ζηηο δπλάκεηο ηεο ηδηνηέιεηαο θαη ζπλαληνχλ ην 
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 Βι. Δξεπλεηηθφ Πξφγξακκα Δζληθνχ Μεηζνβίνπ Πνιπηερλείνπ θαη Σ.Δ.Γ.Κ.Ν.Α., ν.π., ζ. 12. 
54

 Γηα ηηο ζηξαηεγηθέο επηπηψζεηο ηνπ θαηλνκέλνπ απηνχ θαζψο θαη γηα ηηο πνιιαπιέο θαη αληηθαηηθέο αλαγλψζεηο ηνπ ηα ηειεπηαία 

150 ρξφληα, βι. Εαθ Ραλζηέξ, 
Σν κίζνο γηα ηε Γεκνθξαηία, κηθξ. Βίθπ Ηαθψβνπ, εθδ. Πεδίν, Αζήλα, 2009, ζ. 39 θ.ε. 

55
 Βι. ΢πκκεηνρηθόο ΢ρεδηαζκόο. Θεωξεηηθέο δηεξεπλήζεηο. Ηζηνξία ηωλ ηδεώλ θαη ηωλ πξαθηηθώλ. Μεζνδνινγηθέο πξνζεγγίζεηο, επ. 

Άλλε Βξπρέα & Κισλη Λσξάλ, εθδ. ΣΔΔ, ΔΜΠ - Σκήκα Αξρηηεθηφλσλ (Σνκέαο ΗΗΗ), Αζήλα, 1993, ζ. 17. 
56

 «Ννκίδνπκε όηη ε επηζηεκνληθή ζπδήηεζε έρεη νινθιεξωζεί» ζεκεηψλεηαη ζηελ αλαθνίλσζε Γηα ην κεηξνπνιηηηθό πάξθν ηνπ 

Διιεληθνύ, 23.9.2010, ηνπ  Δξγαζηήξηνπ Αζηηθνχ Πεξηβάιινληνο, ηεο ΢ρνιήο Αξρηηεθηφλσλ Μεραληθψλ ηνπ Δζληθνχ Μεηζφβηνπ 
Πνιπηερλείνπ· βι. ζην: http://processworkhub.gr/blog/archives/750 
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λ θφζκν πνπ αγσλίδεηαη γηα ηα θνηλά57.Κάπνηε, ίζσο θαη κε θάπνηα δφζε πνιηηηθήο πζηεξνβνπιίαο, 

δειαδή κε ηελ πξφζεζε λα αληηπξνζσπεχζνπλ απηφλ ηνλ θφζκν θαη‟ απνθιεηζηηθφηεηα… 

ΣΟ SUCCESS STORY ΔΛΛΖΝΗΚΟΤ: 

Ζ ΢ΤΓΥΩΝΔΤ΢Ζ ΣΖ΢ ΠΟΛΔΟΓΟΜΗΑ΢ ΜΔ ΣΟΤ΢ ΚΟΗΝΩΝΗΚΟΤ΢ ΑΓΩΝΔ΢ 

΢ηελ Διιάδα, νη αγψλεο κε αληηθείκελν είηε ηελ δηεθδίθεζε δεκφζηαο γεο είηε ηελ ππεξάζπηζή ηεο, 

έθαλαλ ηελ εκθάληζή ηνπο, κεηά ην ηέινο ηεο πεξηφδνπ ησλ κηθξν-θαηαπαηήζεσλ58. Δθδειψζεθαλ 

κε ηελ έλαξμε ηνπ θαηλνκέλνπ ηεο πθαξπαγήο γεο ζε κεγάιε θιίκαθα γηα θεξδνζθνπηθνχο ιφγνπο 

ζηα ηέιε ηεο δεθαεηίαο ηνπ 80 θαη εληάζεθαλ ζηηο ζπλζήθεο κλεκνληαθήο ζπληαγκαηηθήο εθηξνπήο. 

Δκβιεκαηηθά ηέηνηα θηλήκαηα, αλάκεζα ζε αλαξίζκεηνπο αγψλεο  ζε φιε ηελ Διιάδα, είλαη ην 

θίλεκα γηα ηελ δηάζσζε ηεο Υαιθηδηθήο θαη βεβαίσο ην θίλεκα γηα ην Διιεληθφ, πνπ απνθηά φκσο 

ηδηαίηεξα ραξαθηεξηζηηθά, εμαηηίαο ηνπ ξφινπ πνπ έπαημε ε πνιενδνκηθή πξφηαζε ηνπ ΔΜΠ γηα ηελ 

αλάπηπμή ηνπ.  

΢ην Διιεληθφ, επί 15 ρξφληα, ρηιηάδεο απινί πνιίηεο, εθαηνληάδεο ηνπηθά θηλήκαηα θαη επηηξνπέο 

απφ φιε ηελ Αηηηθή, εθαηνληάδεο πξνζσπηθφηεηεο ηνπ δεκφζηνπ βίνπ, πνιηηηθνί, δήκαξρνη, 

θαιιηηέρλεο, έρνπλ ζπκκεηάζρεη ζηελ κάρε γηα ηελ ππεξάζπηζή ηνπ. Ζ ζπγρψλεπζε φισλ απηψλ 

κε ηνλ θηλεηνπνηεκέλν θφζκν ηεο επηζηήκεο, ησλ επηζηεκνληθψλ ζπιιφγσλ, ησλ επηκειεηεξίσλ 

θαη ησλ Παλεπηζηεκίσλ είλαη ην δηθφ καο success story, πνπ θξαηάεη αθφκα ειεχζεξν ην Διιεληθφ. 

Απηφ ην success story δελ είλαη απνηέιεζκα κφλνλ ηεο πξφηαζεο ηνπ ΔΜΠ. Γελ είλαη απνηέιεζκα 

νχηε κφλεο ηεο ζπλέξγεηαο ησλ επηζηεκφλσλ, νχηε, πνιχ πεξηζζφηεξν, κφλεο ηεο αξρηηεθηνληθήο 

θαη ηεο πνιενδνκίαο.  

Ζ κειέηε ηνπ ΔΜΠ ζπληάρζεθε αθνχ πξνεγήζεθαλ νη πην δηαθνξεηηθήο κνξθέο ελεκέξσζεο θαη 

πάιεο. ΢πλέπεζε κε αθπξσηηθέο πξνζθπγέο ζηελ ειιεληθή δηθαηνζχλε θαη πξνο επξσπατθέο 

ειεγθηηθέο αξρέο, πνπ ζήκεξα βξίζθνληαη ζε εμέιημε, κε αλαξίζκεηεο θηλεηνπνηήζεηο θαη εκεξίδεο 

δηαιφγνπ, κε ηελ απεξγία πείλαο ηνπ δεκάξρνπ Κνξηδίδε, κε απνθαζηζηηθέο καδηθέο 

δελδξνθπηεχζεηο, κε ζπάζηκν ησλ πεξηθξάμεσλ ηνπ αηγηαινχ πνπ είραλ εγθαηαζηήζεη παξάλνκνη 

επηρεηξεκαηίεο, πνπ κέρξη ηφηε δξνχζαλ κε ηελ θάιπςε ησλ αξρψλ.  

Ζ παξέκβαζε ησλ επηζηεκφλσλ, ζπληεζεηκέλε ζηελ πξφηαζε ηνπ ΔΜΠ, δεκνζηνπνηήζεθε 

αθξηβψο ηελ ζηηγκή πνπ ην αληηκλεκνληαθφ θίλεκα άιιαδε ηνλ πνιηηηθφ ράξηε ηεο Διιάδαο, 

ξίρλνληαο, κε αιιεπάιιειεο αλνηρηέο εμεγέξζεηο, ηελ κία θπβέξλεζε κεηά ηελ άιιε. 

Φπζηθά ην Σκήκα Αηηηθήο ηνπ ΢ΑΓΑ΢-ΠΔΑ ήηαλ εθεί. Απφ ηηο εθθιήζεηο ησλ ηδξπηηθψλ ηνπ 

ζπλειεχζεσλ59 ην 2011 λα κελ εθαξκνζηνχλ λφκνη ηεο πθαξπαγήο κέζσ ηεο άθξηηεο 

λνκηκνπνίεζεο ησλ απζαηξέησλ, έσο ηηο ζέζεηο ηνπ γηα ην Διιεληθφ, γηα ην νπνίν δηνξγάλσζε επξχ 

επηζηεκνληθφ θαη θνηλσληθφ δηάινγν απφ ην  2012, παίξλνληαο ζέζε θαηά ηεο πθαξπαγήο ηνπ60, κε 

πην πξφζθαηε ηελ ηνπνζέηεζή ηνπ ηνλ θεηηλφ Ηνχιην, πνπ δηαηίζεηαη έληππε ζην Διιεληθφ 

πεξίπηεξν ηεο θεηηλήο Biennale61. Σν Σκήκα Αηηηθήο ηνπ ΢ΑΓΑ΢ ΠΔΑ εμέθξαζε έηζη ηνπο 
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 Γηα ηελ πνιηηηθή ζχκπιεπζε ησλ κηθξναζηηθψλ ηάμεσλ κε ηηο δπλάκεηο ηεο εξγαζίαο, θαηά ηελ πξψηε πεξίνδν ησλ επηζέζεσλ 
ελαληίνλ ηεο, ππφ φξνπο θξίζεο θαη θαζεζησηηθήο εθηξνπήο, βι. Νίθνο Πνπιαληδάο, ν.π., ζ. 339. Γηα ηελ έληαμε ησλ 
επηζηεκφλσλ ζηε λέα κηθξναζηηθή ηάμε θαζψο θαη γηα ηε δηεξεχλεζε ηεο ηαμηθήο πφισζεο πνπ ηνπο δηαπεξλά, βι. Νίθνο 
Πνπιαληδάο, Οη θνηλωληθέο ηάμεηο ζηνλ ΢ύγρξνλν Καπηηαιηζκό, κηθξ. Νίθνο Μειηφπνπινο, εθδ. Θεκέιην, Αζήλα, 1981, ζ. 277 

θ.ε. 
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 Κσζηήο Υαηδεκηράιεο, ν.π., ζ. 140. 
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 Βι. ππνζεκείσζε 7. 
60

 Βι. ηελ αλαθνίλσζε «Γεκόζηα ΢πγθέληξωζε γηα ην Αεξνδξόκην ηνπ Διιεληθνύ θαη ηε δεκόζηα πεξηνπζία», Αξρεία Σκήκαηνο 

Αηηηθήο ΢ΑΓΑ΢ ΠΔΑ, αξ. πξση. 162/8.3.2012. 
61

 http://www.sadas-pea.gr/wp-content/uploads/2016/09/1863_apof_elliniko_ds_tm_attikis_sadas_pea.pdf  
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ζπλαδέιθνπο πνπ δελ πξνζαξκφδνπλ ηελ επηζηήκε αλάινγα κε ηνλ πειάηε, αιιά αλαδεηνχλ ηελ 

ραξά θαη ηελ επηζηεκνληθή πξαγκάησζε κέζα ζηελ δεκνθξαηία.  

Υσξίο απηή ηε ζηάζε, κε ηελ fast-track επηζεηηθή λνκνζεζία, ε νπνία απφ ην 2010 καο επηζηξέθεη 

ζηηο πεξηθξάμεηο ησλ «θνηλψλ» ηνπ 17νπ αηψλα, δελ ζα ππάξρνπλ πηα βηβιία γηα ρσξηθφ 

ζρεδηαζκφ. Οη γλψζεηο ησλ αξρηηεθηφλσλ θαη ησλ πνιενδφκσλ ζα αληηθαηαζηαζνχλ απφ 

εγρεηξίδηα ππαθνήο. H πνιενδνκία εμαθαλίδεηαη62. Σν ρεηξφηεξν φκσο είλαη φηη εμαθαλίδνληαη ηα 

ίδηα ηα θνηλσληθά αγαζά, πνπ γίλνληαη ζηφρνο πθαξπαγήο63. 

Σν Διιεληθφ, σο αλαληηθαηάζηαην θνηλσληθφ αγαζφ, εμαθαλίδεηαη. Έλαο ηφπνο κε αξραηνινγηθφ, 

πνιηηηζηηθφ, πεξηβαιινληηθφ, επίγεην θαη ππνζαιάζζην ελδηαθέξνλ θαη δπλαηφηεηεο, θηλδπλεχεη λα 

κεηαηξαπεί ζε άιιε κηα all inclusive θνχζθα αθηλήησλ, ελ κέζσ κηαο θαηεζηξακκέλεο πεξηνρήο. Ζ 

εμαθάληζε ηεο κνλαδηθφηεηαο ηνπ ηνπίνπ, φπσο ζπλέβε ζηελ Ηζπαλία θαη αιινχ, είλαη βέβαην φηη 

ζα απνηειέζεη θαη θαηαζηξνθή ησλ ζπγθξηηηθψλ ηνπ πιενλεθηεκάησλ γηα ηνπο επίδνμνπο 

«επελδπηέο». Απηφ φκσο αο απνηειέζεη δηθφ ηνπο πξφβιεκα… 

Καη θάηη αθφκα: 

ΟΗ ΔΠΗ΢ΣΖΜΟΝΔ΢ ΢Δ ΢ΤΝΘΖΚΔ΢ ΢ΣΑΘΔΡΟΠΟΗΖ΢Ζ΢ ΣΖ΢ ΔΚΣΡΟΠΖ΢ 

Απηνί πνπ δελ δίζηαζαλ λα δηαπξάμνπλ ην πξαμηθφπεκα ηνπ 2015, πξηλ ηξεηο κέξεο (21.9.2016) 

ςήθηζαλ ηελ πθαξπαγή ηνπ Διιεληθνχ, θαζψο δηαζέηνπλ απφ πέξζη ηνλ ΢επηέκβξε άλεηε 

θνηλνβνπιεπηηθή πιεηνςεθία. Όκσο ε ππφζεζε ηεο εθπνίεζήο ηνπ Διιεληθνχ δελ έρεη θιείζεη. 

Δπίζεο, κεηά ηελ θνηλνβνπιεπηηθή ζηαζεξνπνίεζε ηνπ πξαμηθνπήκαηνο, εκθαλίδνληαη επηζηήκνλεο 

πνπ ζπλερίδνπλ λα ζχξνληαη ή κεηαζηξέθνληαη πξνθεηκέλνπ λα ζηεξίμνπλ απηνχο πνπ ην 

δηέπξαμαλ θαη θαη΄ εμαθνινχζεζε ην δηαπξάηηνπλ: δελ απνηεινχλ πξσηφηππν θαηλφκελν. 

Παξαηεξείηαη ζπρλά φηαλ πνιηηηθά θαζεζηψηα εθηξνπήο, κεηά ηελ πξψηε εθδήισζε ηεο θξίζεο, 

εηζέξρνληαη ζε κηα δεχηεξε πεξίνδν, θαηά ηελ νπνία παξνπζηάδνπλ ζηνηρεία ζηαζεξνπνίεζεο64. 

Όκσο ε εθπιεθηηθή θξίζε εθπξνζψπεζεο πνπ ζπλερίδεη λα καζηίδεη ην πνιηηηθφ πξνζσπηθφ ζηελ 

Δπξψπε, θξίζε πνπ εθδειψζεθε πέξπζη κε ην ειιεληθφ δεκνςήθηζκα θαη θέηνο κε ην βξεηαληθφ, 

ην κφλν πνπ κπνξεί λα επηηξέςεη ζε απηνχο ηνπο επηζηήκνλεο, πνπ ελαγθαιίδνληαη ηελ εθηξνπή, 

είλαη ε θαηάιεςε θξαηηθψλ κεραληζκψλ. Γηαηί ηελ εμνπζία, θαη‟ εμνρήλ ζε ηέηνηεο ζπλζήθεο, άιινη 

ηελ θαηέρνπλ. Κη αλ ε απψιεηα ηεο ηαπηφηεηαο είλαη ην βαξχηεξν ηίκεκα γηα ηνπο επηζηήκνλεο 

απηνχο, ε απνμέλσζή ηνπο απφ ηνλ θνηλσληθφ ρψξν ησλ εξγαδφκελσλ ζπλαδέιθσλ ηνπο, πνπ 

ζπλήζσο πιήηηνληαη άγξηα ζε ηέηνηα θαζεζηψηα65, δελ είλαη ιίγν.  

Αο αλαδεηήζνπκε ινηπφλ ηελ ζπλέρεηα ηνπ success story ηνπ Διιεληθνχ εθεί πνπ πξάγκαηη 

γελλήζεθε: ζηελ ζπλάληεζε ησλ αξρηηεθηφλσλ κε ηελ θνηλσλία πνπ αληηζηέθεηαη. Όρη κε 

πεξηθξάμεηο, αιιά κε ηελ ππεξάζπηζε ησλ θνηλψλ κε δεκνθξαηία. 
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 Κσζηήο Υαηδεκηράιεο, ν.π., ζ. 133.  
63

 Κσζηήο Υαηδεκηράιεο, ν.π., ζ. 121,122. 
64

 Γηα ηελ δηεθδίθεζε ηνπ ξφινπ ηεο θπβεξλψζαο ηάμεο ζηελ πεξίνδν πνπ ηα θαζεζηψηα εθηξνπήο παξνπζηάδνπλ ζηνηρεία 

ζηαζεξνπνίεζεο, απφ κεξίδεο ηερλνθξαηψλ, πνπ φρη κφλνλ πξνζρσξνχλ ζηελ ππνζηήξημε ησλ θαζεζηψησλ απηψλ αιιά 
επεξεάδνπλ θαη ηε κνξθή ηνπο, βι. Νίθνο Πνπιαληδάο, 1975, ν.π., ζ. 342. 
65

 Βι. ππνζεκείσζε 10. 
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4. SCIENTISTS IN REGIMES OF DIVERSION: THE CASE OF HELLINIKON 

 
Antonis Maounis 

Association of Greek Architects – Attica Department 
 

1. SUCCESS STORY 

Three years ago, the then Greek Prime Minister, speaking at the Centre of European Studies of 

the European Popular Party, presented the successes of his policies declaring that the “success 

story of Greece is the success story of Europe66”. At that time, the country had for the sixth 

consecutive year a declining GDP, amounting to a cumulative 25%, an unemployment rate of 27% 

rising up to 60% for young people. It is easily understood that since then, the term “success story” 

became discredited, as far as the victims of this catastrophy are concerned.  

With his statement this year, Alejandro Aravena invites “people to come and see at the 15th 

INTERNATIONAL ARCHITECTURE EXHIBITION success stories worth to be told […] where 

architecture did, is and will make a difference67”.  

Last Wednesday, Sept. 21, 2016, the case of Hellinikon took a dramatic turn when the Greek 

Parliament voted in favor of the land seizure of Hellinikon by a grouping of private interests. In the 

following we will see that in spite of this vote, the case of Hellinikon still remains our own answer to 

the “success story” of the memoranda governments and of those which preceded them and 

prepared these policies. Still, our success story was not only about architects, while all the 

architects did not take the same position. 

The subject of this presentation, concerning the position of the Attica Branch of the Association of 

the University Graduate Greek Architects - Pan Hellenic Union o Architects (΢ΑΓΑ΢-ΠΔΑ), 

highlights the relation of architects with the case of Hellinikon. This is in turn related to the wider 

subject of land seizure and, last but not least, to the wider socio-political field where the above are 

played out.  

2. THIS IS A COUP  

Taking stance to the then forthcoming Greek referendum of last year, the Attica Branch of ΢ΑΓΑ΢-

ΠΔΑ, called its members to express and support the “NO of the architects”68.  

One week later, the hastag #thisisacoup was sent by millions of people all over the planet69 

against the urge of the IMF, the European Central Bank and the European Commission to reverse 

the overwhelming NO of the Greek referendum. The day after, it was succeeded by silence. 

Nobody could ever imagine that the coup against the referendum would be carried out by the 

Greek Parliament itself; the government - originally formed in the name of the Left – joined the 

neoliberal memoranda forces.   

                                                           
66

    http://www.enikos.gr/politics/150789,SamarasH-Ellada-einai-to-success-story-ths-Eyrwphs.html 
67

    http://www.labiennale.org/en/architecture/exhibition/aravena/ (my emphasis). 
68

    https://www.scribd.com/document/270174597  
69

    https://www.theguardian.com/business/2015/jul/13/thisisacoup-germany-faces- backlash-over-tough-greece-bailout-demands 

       and http://www.koutipandoras.gr/article/coup-deytero-dimofilestero-hashtag-ston-kosmo-deite-vinteo 
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The overthrow of the referendum and the absolute prevalence of parliamentary forces supporting 

the memorandum policies, through the call of snap elections, finally led to last Wednesday‟s 

parliamentary sanction of the land seizure of Hellinikon. 

STORIES OF LAND SEIZURE 

In order to exit from the international financial crisis, the forces which caused it, imposed the 

memoranda of understanding, implementing in Europe the well known “shock” strategy of the 

public debt70. The memoranda constitute the aggressive neoliberal attack on labour and on the 

totality of the social wealth by grabbing71. The case of Hellinikon, as land seizure of public real 

estate risks being such an attack. 

The seizure of public real estate did not appear for the first time in Greece during the memoranda 

period72. In the past, land seizure accompanied by unauthorized constructions, were mainly due to 

emergency situations, as a response to social needs at a family (and personal) level, after various 

national disasters from 1922 to the 50s, which the Greek state had not been able or willing to face. 

Thus, those seizures were simultaneously relying on, and increasing the scale of the very 

particular and massive Greek phenomenon of small landownership. 

After 1980, this massive land seizure ceased to be caused by need. It took a speculative 

character. After 1990 and 2000, this character got stronger, to the detriment of the constitutional 

and legal protection of public property, with the government itself being the protagonist of the 

commons‟ seizure. The constant pretext was the “extraordinary conditions”, such as the 

nomination of Salonika as Cultural Capital of Europe, culminating with the Olympics of 2004. 

After 2010, the memoranda continue in the same direction, targeting large prime real estate areas, 

using fast track procedures, totally circumventing Greek, European and international rules of law, 

finally steadily sliding into a situation of constitutional violation.  

In the field of the dominant prevailing ideology, its legal aspects (equality before the law, 

democracy etc.) recede to the benefit of technocratic aspects with strong authoritarian 

connotations, under the pretext of the technocratically inspired “TINA” (“There Is No Alternative”), 

under which the neoliberal disaster hides its catalytically undemocratic nature and presents itself 

as a violent but unavoidable natural phenomenon. The shrinking of the legal liberal form at the 

benefit of the technocratic neoliberal one73 has - as we will see later - serious implications 

regarding the attitude of scientists. 

3. THE “NEUTRALITY” OF THE SCIENTISTS  

The political role of scientists is obviously influenced by some of their permanent social features. I 

begin with the issue of neutrality.  

                                                           
70

  For "the debt shock", see Naomi Klein, Σν δόγκα ηνπ ζνθ (The Shock Doctrine), gr. trans. Άγγεινο Φηιηππάηνο, ed. Ληβάλε, 

Athens, 2010, p. 218 ff, and Κσζηήο Υαηδεκηράιεο, Κξίζε ρξένπο θαη πθαξπαγή γεο (Debt crisis and land grabbing), ed. ΚΦΜ, 
Athens, 2014, p. 13 ff. 

71
    For the double attack on labor and land, see Κσζηήο Υαηδεκηράιεο, ibid, p. 135 ff. 

72
    For the chronicle of the various versions of the seizure, see Ζ εμαγνξά θαη ηα απζαίξεηα. Απηό πνπ επηδηώθεη ε θπβέξλεζε είλαη 

ε εηζπξαθηηθή λνκηκνπνίεζε ηεο δηαθζνξάο (Αcquisition and legalization of unauthorised constructions. The legalization of 
corruption, for its own economic benefit, is what the government aims to), General Assembly Decision of 15.9.2011, Archives of 
the Attica Branch of ΢ΑΓΑ΢ ΠΔΑ, ref. 44303_V_EIS and Κσζηήο Υαηδεκηράιεο, ibid, p. 68 ff. 

73
    For this shift, as a manifestation of the attack against the legal system in regimes of diversion, see Νίθνο Πνπιαληδάο (Nicos 

Poulantzas), Φαζηζκόο θαη δηθηαηνξία. Ζ Σξίηε Γηεζλήο αληηκέηωπε ζην θαζηζκό (Fascisme et dictature. La 3e Internationale 
face au fascisme), gr. trans. Υξηζηίλα Αγξηαληψλε, ed. Οιθφο, Athens, 1975, p. 347. 
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In societies remaining divided, with increasing inequalities, scientists are subjected to the illusion 

of neutrality, based on their possession of knowledge. This quite often pushes them to seek for, or 

to accept, a balancing role, in the singular search of a privileged relation with the state and its 

equally imaginary arbitrating role74. It is a particular characteristic enabling them to manage and 

legalise antisocial demands of economically very powerful classes, even to the detriment of 

labour, professional, and social rights of working colleagues, who are often brutally affected by this 

sort of management75. 

It is significant that in the midst of the debt crisis, during his pre-election rallies of 2012, the then 

prime minister, whose position was previously held by a banking technocrat, had promised the 

“incompatibility of Member of Parliament and minister76”, so that governments of “meritocracy” 

would be formed. 

After this introductory parenthesis, we can interpret the attitude adopted by some scientists, on the 

issue of Hellinikon. 

Right after the voting of the 1995 Act, by which the relocation of the Athenian airport to Spata, in 

northern Attica, was confirmed, the Hellinikon site and its protection as a unique landscape and as 

the last free space of the capital‟s metropolitan area, which could improve the dramatic lack of 

green space, were abandoned. 

During the last 20 years, numerous urban planners have been willing to undertake studies or to 

participate in tenders called by the Greek government, specifying the seizure of some parts of the 

public real estate of Hellinikon for commercial use77. These studies and tenders initially specified 

the building up of 1,000,000 to 1,300,000 sq m and have managed until today to treble this 

number! Oddly enough, none of those involved (over 150 designers and project teams and offices, 

public and private) ever wondered about the lack of any documentation on these specifications of 

selling off and building up on free public space, regarding their viability or their benefit for the 

metropolitan area of the capital78.  

The answer given to the profound question arising from the above was that as scientists, they 

catered to the needs of their client, i.e. the government initially and secondly the investors, with 

their best possible solutions to the given specifications. Let us see the concept in which this kind of 

answer is allowed to be given. 

  

                                                           
74

    For the "bridging" neutrality with which the university education holders are related, for the similar tenet on neutral state, and for 
the "worship of the state" phenomena, see Νίθνο Πνπιαληδάο, ibid, p. 329-331. 

75
  The destruction of the public interest professions under the guise of opening up their “free practicing”, constitutes an emblematic 

approach of the memoranda policies. It dramatically contradicts the unscrupulous simultaneous availability of many scientists to 
offer their technocratic services to an antisocial regime which, among others, destroys their own social space. For the history of 
this phenomenon, see Νίθνο Πνπιαληδάο 1975, ibid, p. 335. 

76
  See "Presentation of the New Democracy (ΝΓ) project for Institutions, Society and Security, the President of ΝΓ Mr. Antonis 

Samaras at Zappeion Megaron», 26.04.2012, http://ndthessaloniki.gr/?p=7286 
77

  For the history of this participation, see Research Program, National Technical University of Athens (NTUA/Δ.Μ.Π.) and Local 
Union of the Communities and the Municipalities of Attica (Σ.Δ.Γ.Κ.Ν.Α.), Principles of the Metropolitan Park in the former 
Hellinikon airport, Athens, December 2010:  

http://courses.arch.ntua.gr/fsr/135467/NTUA%20TEDKNA_2010_Elliniko.pdf p. 23. 
78

  See Research Program, Δ.Μ.Π and Σ.Δ.Γ.Κ.Ν.Α., ibid, p. 12. 
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The professional activity of the scientists takes the legal form of the relation between the 

“producer” and the “client” who is ordering services79. But we know that from modest architectural 

creations to large planning projects, the recipient is in fact never only the ordering client, but 

society as well, depending on the scale of each project. We have been taught as a basic rule of 

urban planning that, on the scale of large conurbations, the client is society as a whole, 

represented for the planning requirements not only by a temporary government but by a multitude 

of democratic and participatory institutions80. Without this principle, urban planning is canceled 

and replaced by authoritarian and self-interested planning, the starting point of any land seizure. 

4. CRISIS AT ITS FIRST PERIOD AND THE SCIENTISTS 

The 2010 study of the National Technical University of Athens (NTUA) was presented by its 

authors as the final conclusion of the scientific dialogue regarding Hellinikon, and so it was81 - but 

not only. This study was in a way the continuation of a multitude of scientific approaches to the 

problem of Hellinikon‟s perspectives. Eminent archeologists, environmentalists, geologists, 

oceanographers, legal experts and, of course, architects offered a detailed, scientifically based 

proof of the disastrous consequences of public spaces‟ seizure, making development proposals 

which did not include further construction encumbrance. 

In that way, it was a significant moment in a contribution of a multitude of scientists from a 

multitude of disciplines. With the NTUA study, these contributions were synthesized on a higher 

level. This study is being continuously enriched and expanded. 

This became possible due to a further feature of the scientists‟ position. 

In the first period of crisis situations, when traditional political proponents of land seizure are not in 

a position to support the classes they used to represent for years, scientists often abandon the 

illusions regarding neutrality, turn their back to selfishness and meet the people defending the 

commons82, sometimes with a dose of political ulterior motive, i.e. with the wish to represent these 

people exclusively... 

                                                           
79

  For the strategic implications of this phenomenon as well as its multiple and contradictory readings during the past 150 years, 

see Εαθ Ραλζηέξ (Jacques Rancière), Σν κίζνο γηα ηε δεκνθξαηία (La haine de la démocratie), gr. trans. Βίθπ Ηαθψβνπ, ed. 
Πεδίν, Athens, 2009, p. 39 ff. 

80
  See ΢πκκεηνρηθόο ζρεδηαζκόο. Θεωξεηηθέο δηεξεπλήζεηο. Ηζηνξία ηωλ ηδεώλ θαη ηωλ πξαθηηθώλ. Μεζνδνινγηθέο πξνζεγγίζεηο 

(Participatory Design. Theoretical investigations. History of ideas and practices. Methodological approaches), eds Άλλε Βξπρέα 

& Κισλη Λσξάλ, ed. ΣΔΔ, ΔΜΠ - Σκήκα Αξρηηεθηφλσλ (Σνκέαο ΗΗΗ) [Technical Chamber of Greece, Δ.Μ.Π - School of 
Architecture (Section III)], Athens, 1993, p. 17. 

81
  "We think that the scientific debate is completed," noted the announcement Γηα ην κεηξνπνιηηηθό πάξθν ηνπ Διιεληθνύ (For the 

metropolitan park of Hellinikon), 23.9.2010, of the Laboratory of Urban Environment, School of Architecture, Δ.Μ.Π., see in: 

http://processworkhub.gr/blog/archives/750 
82

  For the political approach of the petty bourgeois classes to the forces of labor in the first period of the attacks against them, 
under crisis conditions and regime diversion, see. Νίθνο Πνπιαληδάο, ibid, p. 339.  
For the integration of the scientists in the new petty bourgeoisie and for the discussion on class polarization crossing them, see. 
Νίθνο Πνπιαληδάο (Nicos Poulantzas), Οη θνηλωληθέο ηάμεηο ζηνλ ζύγρξνλν θαπηηαιηζκό, (Les classes socials dans le 
capitalisme aujourd'hui), gr. trans. Νίθνο Μειηφπνπινο, ed. Θεκέιην, Athens, 1981, p. 277 ff. 
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THE SUCCESS STORY OF HELLINIKON: 

THE FUSSION OF URBAN PLANNING WITH SOCIAL STRUGLES 

In Greece, movements in support of housing needs or defending common land‟s public character 

appeared at the 80s after the period of small scale land seizure83 and in the beginning of the large 

scale land seizure phenomenon for speculative purposes, particularly under conditions of the 

memoranda constitutional violations. Emblematic, among many all over Greece, are the 

movements for the protection of Khalkidhiki from the gold mining international consortium, and, of 

course, the movement for Hellinikon. The last one acquired special feature because of the role 

played by the NTUA proposal for its development. 

At Hellinikon, for as many as 15 years, thousands of citizens, hundreds of local movements and 

committees from all over Attica, together with hundreds of personalities from public life, politicians, 

mayors, artists, have participated in the battle for its defense. This fusion between these people 

and the mobilized scientists, scientific associations, chambers and universities is the success story 

keeping Hellinikon still free. This story is not just the result of the NTUA proposal, nor of the 

synergies of scientists, certainly neither of architecture and urban-planning alone. 

The NTUA study was compiled in the aftermath of the most various forms of information and 

struggles.  It coincided with proceedings at the Greek courts of justice and at European control 

institutions, which are still in progress, with numerous campaigns, public dialogues, with the 

hunger strike of mayor Kortzidis, with massive planting of trees by the volunteers and activists, by 

breaking down illegal fencing of beaches, perpetrated by unscrupulous entrepreneurs acting under 

the cover of the authorities… 

The intervention of scientists, synthesized in the NTUA study, was made public at the very 

moment when the anti-memorandum movement was changing the political scene of Greece, 

overthrowing in a series of open revolts one government after the other. 

Of course the Attica Branch of the ΢ΑΓΑ΢-ΠΔΑ was present. From the appeals of its constituent 

assemblies in 2011, against the land seizure Parliament Acts through the inconsiderate 

legalization of unauthorized constructions84, up to its public positions on the Hellinikon issue, for 

which it organized in 2012 a broad scientific and social dialogue85. Its more recent intervention, 

last July, is available in a printed form in Biennale‟s Greek pavilion86. In this way, the Attica Branch 

stands by our colleagues who do not adapt science to their client‟s needs but aspire to the joy of 

creativity and their scientific realization in and through democracy. 

Without this, after the 2010 offensive and “fast-track” legislation, which brings us back to the 17th 

century fencing up of common land, our books on urban planning do not exist anymore. The know-

how of architects and urban-planners will be replaced with manuals on obedience. Urban planning 

disappears87. But the worst would be the disappearance of the common assets that are becoming 

the targets of the seizure88. 

                                                           
83

  Κσζηήο Υαηδεκηράιεο, ibid, p. 140. 
84

  See n. 7. 
85

  See the announcement «Γεκόζηα ΢πγθέληξωζε γηα ην Αεξνδξόκην ηνπ Διιεληθνύ θαη ηε δεκόζηα πεξηνπζία» ("Public Meeting 
for the Airport of Hellinikon and for the public property"), Archives of the Attica Branch of ΢ΑΓΑ΢ ΠΔΑ, ref. 162 / 8.3.2012. 

86
  http://www.sadas-pea.gr/wp-content/uploads/2016/09/1863_apof_elliniko_ds_tm_attikis_sadas_pea.pdf 

87
  Κσζηήο Υαηδεκηράιεο, ibid, p. 133. 

88
  Κσζηήο Υαηδεκηράιεο, ibid, p. 121-122. 
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The Hellinikon, as an irreplaceable social asset, disappears. A place of archaeological, cultural, 

environmental, terrestrial and undersea interest and possibilities is in danger of turning into 

another all inclusive real estate bubble, amid a damaged area. The extinction of the uniqueness of 

this landscape, as it has already happened in Spain and elsewhere, will certainly cause the 

destruction of its comparative advantages for the aspiring "investors" too. But let this become their 

own problem. 

A last observation:  

5. SCIENTISTS IN CONDITIONS OF STABILIZED DIVERSION 

Those who did not hesitate to carry out the 2015 coup, voted, three days ago (21.9.2016) in favour 

of the Hellinikon land seizure. But this case is not closed. 

Also, scientists who, after the perpetration of the coup, bow down and even accomplish a volte-

face in support of those who perpetrated the coup and continue to back it, are not a new 

phenomenon. It is often observed in second periods of crises, when political diversion regimes 

present characteristics of stability89. 

But the extraordinary representation crisis suffered by the civilian personnel in Europe, a crisis 

which manifested itself last year with the Greek referendum and this year with the British one, can 

only assure the seizure of state apparatuses by this kind of scientists because, during 

constitutional violations par excellence, power is still held by others. If identity loss is the heaviest 

price for these scientists to pay, their estrangement from the social sphere of their working 

colleges, who are often hardly hit by such regimes90, is not a small matter. 

Let us thus seek the sequel of the Hellinikon success story in the place where it was really born, in 

our participation and joining the resisting society. Not by fences, but by defending the commons in 

democracy. 

  

                                                           
89

  For the technocrats sections that claim the role of the ruling class in the period that the diversion regimes seem stabilized, 
sections which do not only support these regimes but they also have an impact on their form, see Nicos Poulantzas (1975), ibid, 

p. 342. 
90

  See n. 10. 
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ΔΤΥΑΡΙ΢ΣΙΔ΢  

Ζ «Οκάδα Αξρηηεθηόλωλ γηα ην Διιεληθό» ζέιεη λα εθθξάζεη ζεξκέο επραξηζηίεο πξνο ηνπο 

θάησζη, θίινπο θαη ζπλεξγάηεο, ρσξίο ηε βνήζεηα ησλ νπνίσλ δελ ζα ήηαλ δπλαηή ε εθδήισζε 

πνπ πεξηγξάθεηαη ζην παξφλ ηεχρνο. 

Σνλ Γξ. αξρηηέθηνλα ΢ηαύξν ΢ηαπξίδε, αλαπ. θαζεγεηή ζηε ΢ρνιή Αξρηηεθηφλσλ ηνπ ΔΜΠ, θαη 

ηνλ αξρηηέθηνλα Αληώλε Μανύλε, Πξφεδξν ηνπ Σκήκαηνο Αηηηθήο ΢ΑΓΑ΢-ΠΔΑ, ηνπο νπνίνπο 

είρακε ηε ραξά λα θηινμελήζνπκε ζηελ εθδήισζε καο σο πξνζθεθιεκέλνπο νκηιεηέο. 

Σελ αξρηηέθηνλα Αλζή Κνζκά γηα ηε δεκηνπξγία θαη ηε γξαθηζηηθή επηκέιεηα ησλ ελεκεξσηηθψλ 

εληχπσλ ηεο εθδήισζεο καο (αθίζεο, πξφγξακκα νκηιηψλ, flyers). 

Σνλ Γηάλλε Υόξηε γηα ηελ δεκηνπξγία θαζψο θαη ηελ επηκέιεηα εηθφλαο θαη ήρνπ ηνπ βίληεν 
«Public-open spaces as common goods, A park for all at Hellinikon» πνπ πξνβιήζεθε ζηελ 
εθδήισζε καο αιιά θαη θαζ' φιε ηελ 6κελε δηάξθεηα ηεο Biennale, ζην Διιεληθφ πεξίπηεξν. 

Σελ δεκνηηθή παξάηαμε «Γεκνηηθή ΢πλεξγαζία Διιεληθνύ – Αξγπξνύπνιεο» γηα ηελ επγεληθή 
δηάζεζε ηνπ βίληεν «΢ρέδην Foster: Mία ηδηωηηθή πόιε ζην Διιεληθό», πνπ πξνβιήζεθε θαηά ηε 
δηάξθεηα ηεο εθδήισζεο καο, ζην Διιεληθφ πεξίπηεξν. 

Ζ «Οκάδα Αξρηηεθηόλωλ γηα ην Διιεληθό» ζπκκεηείρε ζην πιαίζην ηεο επξχηεξεο νκάδαο ηεο 

ειιεληθήο ζπκκεηνρήο ζηε 15ε Μπηελάιε Αξρηηεθηνληθήο ηεο Βελεηίαο, έρνληαο σο ζηφρν ηελ 

πξνψζεζε ηεο ζπδήηεζεο γηα ηε δεκηνπξγία ηνπ Μεηξνπνιηηηθνχ Πάξθνπ ζην Διιεληθφ. Μέιε  ηεο 

νκάδαο είλαη νη αξρηηέθηνλεο: Φεξελίθε Βαηαβάιε (fereniki3@hotmail.com), Μέιπσ Γάλνπ 
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(nsts56@gmail.com). 
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